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CHRISTIAN INITIATION IN THE CYPRIOT
LITURGICAL SOURCES

Gregorios A. IOANNIDES, Nikosia

The Acts of the Apostles record the presence of Cypriots in the first
Apostolic Church of Jerusalem, as well as their participation in the
foundation of Antioch’s Church led by the Apostle Barnabas (Acts
4:36).' The island of Cyprus, at a geographical crossroads between
East and West, accepted Christianity from the very beginning of
apostolic times and specifically during the persecution of
Archdeacon Stephen around 34 AD (Acts 8:1 and 11:19).* A few
years later, in 45 AD, the missionary action on the island of the
apostles Barnabas, Paul and Mark within the context of the first
apostolic missionary journey would mark the foundation of the
Church of Cyprus and the establishment of the first organized
Christian community (Acts 13:1-12).°

1 Chr. K. OIKONOMOU, H ovupoAn twv Kvnpiowv otnv dapxéyovn ExxAnoia, in: N.
NIKOLAIDES, Touoc Emtotnuovikoc 2000 xpovia Xpiotiaviopov. ApLépwua otov
nipokaOnuevo 1nc ExxAnoiac Kvmpov, Maxapidtato Apxlemiokomo K.K.
Xpvoootouo, Nicosia 2001, 111-43.

2 Chr. K. OIKONOMOU, Ta BiBAwca dedopéva yix v eloaywyn o0 XoloTavio-
pov otv Kvmpo, in: Th. X. GIAGKOU (ed.), ExkAnoia Komtpov: 2000 xpovia Xpt-
ottaviopov. I[paxtika Enotnuovikod Zvvedpiov Aevkwoia, 9-11 Tovviov 2000, Ni-
cosia 2002 (henceforth: GIAGKOU 2002) 101-26; ID., Kawr AwaO1jxn xai Iaideia,
Thessaloniki 2011 (BipAikéc MeAétec 2), 171-207, 209-28.

3 For the introduction of Christianity to Cyprus, in addition to the bibliography cit-
ed on footnotes 1 and 2 see also: Chr. K. OIKONOMOU, Oi dmapyéc Tov
Xprotiaviopov oty Kompo.  Totopixt), — ¢rAodoyikn,  Ocoloyixn  xal
Opnoketoiotopikn dvaAvon e dmynoewc twv Ipdewv 13,1-12, Nicosia 1991,
57-106; ID., H cvupoldn tov a@nmootodov Bapvafa otny apyxéyovn ExkAncia kat Ty
Kvmpo, Thessaloniki 1998, 17-52; ID., H eicaywyr) 100 XQoTIaviopov kal 1)
OepeAlwon g Kumouakng ExkAnolag, in: Th. PAPADOPOULLOS (ed.), Totopia
tn¢ Kompov, vol. 3: BuCavtivn) Kompog, Nicosia 2005 (henceforth PAPADOPOULLOS
2005), 23-105; ID., BiBAucot Ayiot g Kompov, in: Th. GIAGKOU - Chr. NASSIS
(ed.), Kvmpraxn) Aytodoyia. IMpaxtikd A" AieOvovc Zvvedpiov, Hagia Napa - Para-
limni 2015, 337-69 (henceforth: GIAGKOU - NASSIS 2015); N. NIKOLAIDES, [Tdote
Kl g €déEato 1) Kompog tov Adyov 100 o0, in: K. KOKKINOPHTAS (ed.), Tepa
Mnrpémodic Tauaoov kai Opewne. Totopia, pvnueia, téxvn, Nicosia 2012 (hence-
forth: KOKKINOPHTAS 2012) 35-48; Ph. IOAKEIM, Oi dyiot udptvpec xai
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The return of the apostles Barnabas and Mark to Cyprus after the
Apostolic Council of Jerusalem at the beginning of 50 AD (Acts
15:36-39) aided the spread and establishment of Christianity.!
Therefore, in the early 4™ century Cyprus had a universal prevalence
of Christianity throughout the island and the presence of three
bishops in the first Ecumenical Council in 325 AD, while a bit later it
claimed the charismatic personality of Saint Epiphanius as its
archbishop.”

Further research into Christian Initiation in Cyprus, from the
post-apostolic times up to the 16" century and the publishing of the
first liturgical books, will focus on three main types of sources:’

ouodoyntéc tnc ExxAnoiac tnc Kompov katd TOUC TPWTOVC XPLOTIAVIKOVG
alaoveg (log-50¢ ai.), Thessaloniki 2017 (Collecta Academica XXVI) [henceforth:
IOAKEIM 2017], here 55-61, 93-141.

4 M. A. SIOTES, ‘O AméotoAog Bagvapac kat 6 EvayyeAiot)c Magkog wg vréoua-
xot ¢ évotrog g AmootoAkng ExkAnoiag, in: A. N. MITSIDES (ed.), Topog
Avapvnotixog éni T 50eTnpidL Tod mepLodikod »Amoéctoroc Bapvapac« (1918—
1968), Nicosia 1975, 133-91; S. A. PASCHALIDES, Ot mapaddoelc tMg agxaiog
éxkAnoiag yix tov amootodo BagvdaPa xkat 1) dapoedpwon e AyoAoYkng
elkdvag tov 010 Bulavtio, in: GIAGKOU - NASSIS 2015 371-86; IOAKEIM 2017 57—
8, 93-141.

5 TFor the whole discussion, see K. SPYRIDAKES, H avantvlig g mvevpaticig
Cwne ¢ ExrAnoiac Komov kata tov 4 aiwva, T altix kat o anoteAéopata
a0, in: St. KYRIAKIDES - A. XYGGOPOULOS - P. ZEPOS (ed.), [lenpayuéva tov ©'
AeOvovc BuCavtivodoykov Zvvedpiov (Oeooalovikn, 12 — 19 Anpidiov 1953), vol.
II: B' Aixawov, I' @coloyia, A Totopia, Athens 1956, 258-67; A. PAPAGEORGIOU,
‘H Kvmpog kata tovg pulavtivovg xoovoug, in: G. TENEKIDES - G. KRANIDIOTES,
Kvmpoc: iotopia, mpopAnuata xal dywvec tov Aaov tnc, Athens 1981 (IToArtikn
& Totopia 19), 33-42; A. N. MITSIDES, ‘H ExxAnoia g Kmoov ano tov devtego
péxot tov mMEuMTo aid@va, in: PAPADOPOULLOS 2005 107-27; B. EGGLEZAKES,
Eixoot peAétar dux tnpv ExkAnoiav Kompov (4oc éwc 200¢ aiwv), Athens 1996, 57—
70; Ch. KYRIAKOU, H Zadauiva: Xpiotiavikn Mntpomodic Kompov (30 — 4o¢
aiovac p.X.), in: Kvnpiaxai Znovdai 74 (2010) 39-54.

6 For the rites of Christian Initiation in the Pre-Nicene East and West, see J. DAN-
IELOU, Ayia I'pagn xai Aettovpyia. H pipAikn Ocoloyia tov pvotnpiwv kal Tov
éoptav kata tov¢ Iatépec e ExxAnoiac, Athens 1981 (Baoikéc Ayoypadikéc
MeAétec 3)[original title: Bible et liturgie: la théologie biblique des sacraments et
des fétes d'aprés les Péres de I'église, Paris 1951], 23-136; P. F. BRADSHAW, The
Search for the Origins of Christian Worship. Sources and Methods for the Study
of Early Liturgy, New York 2002%, 144-70; ID., Early Christian Worship. A Basic
Introduction to Ideas and Practice, London 20102, 3-38; ID., »\DIEM BAPTISMO
SOLLEMNIOREM: Initiation and Easter in Christian Antiquity, in: E. CARR - S.
PARENTI - A. A. THIERMEYER - E. VELKOVSKA (ed.), EDAOynua. Studies in Honor of
Robert Taft S.J., Rome 1993 (Studia Anselmiana 110 - Analecta Liturgica 17), 41-
51; A. NOCENT, L’iniziazione cristiana nei primi quattro secoli, in: A. CHUPUNGCO
(ed.), Scientia liturgica. Manuale di Liturgia, vol. IV: Sacramenti e Sacramentali,
Casale Monferrato 1998 (henceforth: CHUPUNGCO 1998) 25-49; E. C. WHITAKER -
M. E. JOHNSON (ed.), Documents of the Baptismal Liturgy, London 2003% G. N.
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A. Hagiographical texts of Cypriot origin (4™-7" century),

B. Baptisteries in early Christian Churches of Cyprus (4"-7"
century),

C. Cypriot liturgical manuscript sources (11"-16" century).
The above three groups of sources complement, illuminate and con-
firm each other.

A. HAGIOGRAPHICAL TEXTS
OF CYPRIOT ORIGIN (4™-7"™ CENTURY)

We derive important information about the liturgical life of the
island from the ancient hagiographies of Cypriot saints. Briefly, to
include enough information and references about the sacrament of
baptism through the hagiographical texts of the first millennium
(4"-7" century):’

PHILIAS, Aettovpyixn A', Athens 2006; M. E. JOHNSON, The Rites of Christian Ini-
tiation. Their Evolution and Interpretation, Collegeville 2007, 1-114; J. DAY, The
Baptismal Liturgy of Jerusalem. Fourth - and Fifth - Century Evidence from Pales-
tine, Syria and Egypt, Aldershot 2007; E. FERGUSON, Baptism in the Early Church.
History, Theology, and Liturgy in the First Five Centuries, Grant Rapids 2009.

7 For an initial general report on Cypriot Saints see H. DELEHAYE, Saints de Chypre,
in: Analecta Bollandiana 26 (1907) 161-301; J. HACKETT, Totopia tic OpOodé&ov
ExxAnociac tic Kvompov, vol. II = trans. of Ch. PAPAIOANNOU, Piracus 1927, 165-
292 (original title: A History of the Orthodox Church of Cyprus, London 1901);
MACARIUS 111, arch. of Cyprus, Kvmpoc 17 Ayia Nnoog, Nicosia 1997% D. Ch. KAP-
PAES, Of émovoualouevor «Adaudvor» dyor tne Kompov péoa amo tic mnyéc kal
TNV ToTtKT Tapddoon, Limassol 2014.

Moreover, there are three major studies regarding Cypriot hagiographies:

a. Th. E. SCHIZAS (ed.), Kdnpia Mnvaia, vol. I-XI, Nicosia 1994-2010 (includes
the complete akolouthia, the synaxarion and a rich, valuable bibliography for the
Cypriot saints);

b. The four (to date) International Conferences about the »Cypriot Hagiog-
raphy« that the Holy Metropolis of Konstantia and Famagusta organized in 2012,
2014, 2016 and 2018. The Proceedings of the First Conference have already been
issued and the publication of the other three is being prepared. See GIAGKOU -
Nassis 2015.

c. [OAKEIM 2017.

For the testimony of Cypriot saints in the liturgical sources, see also: Th. X.
GIAGKOU, O kVrAog tov éogtalopévav ayiwv kal ol koot &ytot. ITpooéyyion
¢ tafewg pe Paon tovg kavoves kai ta Aefovaglr, in: GIAGKOU 2002 207-52;
G. A. IOANNIDES, Kvmoiaka Aettovgyka xepdyoada xat dyoAoyia, in: Holy
Metropolis of Konstantia and Ammochostos (ed.), A" AweOvéc Zvvédpro
Aydoyiag, 9-12 Oeppovapiov 2012, Paralimni (forthcoming).

For a concise presentation and evaluation of Cypriot hagiographical texts of the
first millennium, see K. N. KONSTANTINIDES, ‘H madeia kai & yodpuata ot
pulavtivi) Koo, in: PAPADOPOULLOS 2005 413-63.
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a. The Life of Saint Heracleidios
(middle of the 5" century - BHG 743)#

A total of eight cases of christenings, including that of St.
Heracleidios, are described in the Life:’

1. Baptism of 400 men and women, including Trophime with her
son and her relative Macedonia."’

2. Baptism of a sailor and of those who had been saved on board
from a certain death in turbulent seas."!

3. Baptism of St. Heracleidios by the Apostles Barnabas and
Mark."

4. Baptism of 15 pagan men."”

Cypriot hagiographical sources are an invaluable liturgical treasure for the his-
tory of worship on the island. For a first presentation see Ph. IOAKEIM, ‘Oeig trg
000000ENG Aateiag oTic MNYES TG KLUTOWAKTS ayoAoyiag, in: Holy Synod of
the Church of Cyprus, Synodical Commission for Worship (ed.), A" Aettovpytko
Zovédpio: »OpOddoén Aettovpyrkn mapadoon oty Kompo péoa amo tic mnyécs,
Limassol 2014, 1-19 (forthcoming). I express my warm thanks to Father Phoétios
IOAKEIM for kindly allowing me to see the text of his announcement prior to the
final version of the Conference Proceedings.

8 F. HALKIN, Les Actes apocryphes de saint Héraclide de Chypre, disciple de I'ap6tre
Barnabé, in: Analecta Bollandiana 82 (1964), 133-71, ID., Actes de Barnabé et Vie
de saint Héraclide, idem 408 (henceforth: HALKIN 1964). For the Life of Saint He-
racleidios with all the further bibliography see S. GEORGIOU, Totopia Trg
‘Eriiokonnc Tapaoov, in: KOKKINOPHTAS 2012 49-55; G. KAKKOURAS, Aylot T¢
untoomoArtikig mepupéoetag Tapaoov kat Ogewvig, in: KOKKINOPHTAS 2012 75-
7; IOAKEIM 2017 383-91.

9 In order to give an overall picture and an analytical presentation of the liturgical
information in the Life of St. Heracleidios, especially regarding baptism, see G. A.
IOANNIDES, Agttovgyukec mAnogpopiec otov Bio tov Ayilov HoakAewiov (BHG
743), in: Holy Metropolis of Tamasos and Oreines (ed.), B' HpaxAeidia. A’
Eruotnuoviko Zvvédpro pvCavtivic & uetapvlavtivie iotopiac kal TéEXvne
untporohitikne mepipépetac Tauacov xai Opewne, 16-18 Zenteuppiov 2016
(forthcoming).

10 HALKIN 1964 143-4: »EiceABovoa d¢ Toodiun eig tOvV kort@wva avtig éAapev

006vNV Aapmoav Kal €védvoev éavtry, Opolwe kal TOV vLIOV avTG Kal 1

undémote 0pOelod tvy, AaBouévn tov vIOV avTHS kat Makedoviav TV avTng

ovyyevida EENABev dua toic Oolog matodoy Powoa kal Aéyovoa- »ITiotevw
ei¢ Tnoovv XpLotov tov 1P DUV knEuvoodpevov«. Kat ameABovTwy Nu@v év ¢
va@ tov Oeov, Edwkev avTolg eignvny 6 6oog matne Nuwv HoakAedog: kat
£Ramtiodnooav &vOQES Kal YUVAIKES WOEL TETEAKOOLOL KAL TV TTOAAT) XX év TR

‘ExkAnoia tov Oeov«.

Ibid. 144-6. »O d¢ mate HoaxAediog ur peAAnoac, Aapouevog tov Oelov

AGYOUL KATXNOEV AUTOUG ... KAl TALTA &MV E€kéAevoev TG adPéoews TO

Aovtoov YevéoOar kal AaPwv €BAmnTioev adTovg €ig TO dvopa tov ITatEog kat

o0 YioL kai tov dyiov [Tveduatogs, ibid. 145.

12 Tbid. 150-1.

1

—
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5. Baptism of Timothy »from the village of Lampadistou« (»amo
xwolov Aapmadiotovk)."

6. Baptism of catechumens who are preparing for illumination -
»photizomenoi« (»pwTilopevol«) - from the village of Pera."”

7. Baptism of Alexander and Gelasios with his 3 sons.'

8. Baptism of Philotheos’s family, with his wife Nimpha and his
son Hierios."”

Prominent here is group baptism (nrs. 1, 2, 4, 6, 7, 8) which in-
volved up to 400 people at once (nr. 1), without excluding individual
cases like those of St. Heracleidios (nr. 3) and Timothy (nr. 5).
Baptism mainly concerned adults; three cases also refer to family
baptisms (nrs. 1, 7, 8).

Let us now summarize the main stages of the process until
baptism as recorded in the eight cases above:

All cases required a strong desire and persistent request to be
baptised; it was the free decision and will of the candidates."

Essential indoctrination is a prerequisite for the preparation of
candidates. The catechism was the sole responsibility of the bishop,"

13 Tbid. 151-2: »TTowiag d¢ yevouévng, cuviABov ol dvdes oD TéTOL BoWVTOG
oUtwe: >Ot tov Oeov dovAol, éAerjoate Muace. Eimev d¢ mpoc Mvdowva 6 matn
‘HoaxAedog: >Awpev avtoic 10 Aovteov ¢ Cwice. Fevapévng d¢ maong e
AmoKkploews, éPamticOnoav avdoeg te woel te'«.

14 Tbid. 154-5: »Tiud0e0g ... magekader tov matéoa HoarAednv Aéywv: >Iateg, ov
BovAouar ameABetv eic v Eunv xwoav, dAAx déopai oov, monodv upe
xowtavov.c Kai Aafwv katrxnoev avtov kat épantioev €ic 10 dvopa ToD
TTatog kat tov Yiov kat tov ayiov ITveduatog«.

15 Ibid. 156-8. »ITAnowOeiong d¢ ¢ Teocoagakootis kat GOACAVIWV TOV
owTtnEiwv Npegwv tov mabovg oL Kugiov Nuwv Inoov Xototov ... ol év @
nooaoteiw ITépav oikobvtec dovAol Oeob Gool Noav TEOOEAOOVTES TR
Bamntiopati, ibid. 156.

16 Ibid. 158-60: »Ot d¢ mEocémeoav Tolg MooV MvAowvog oD ddATKAAOL
Bodvtec: >tov Tnoodv, 6V kNEUVTTELS, MOMOOV NHAS XOLOTLAVOUG, 0log €l kat ov«
... Kat aveABwv 6 matno Nuov Mvdowv avijyyeilev o natol uav HoakAedn
mdvta- kat Emteémet Mvaowvt T matol kat Aetio T@ dakdve Kal Toig AoLmoig
kateADelv kail dovvat avtoic TV év Kuplw odoayda. Kai v moAAn xaoa év )
‘ExkAnoia 100 @eov«, ibid. 159-60.

17 Ibid. 160-3.

18 Tbid. 145, 151, 155. Ibid. 159: »Ot d¢ mEocémeoav toig Mooty MvACwvog ToD
dwaokaAov Bowvtes: >Tov Tnoovv, 6V KkNEUVTTELS, TOMOOV TUAS XOLOTLVOUG,
oiog el kat ov«. See also ibid. 162: »Axovoavteg d¢ TAlTA TQOCEMETAV TOIG
moolv o0 matEog HooxAeidov Aéyovteg: HITwotevopev eic TOv MO 00D
Knovooouevov Bedv, 0Tt peydAa dvvatat AEWDUEY O, TTATEQ, TTOMOOV TUAS
xowtavolg yevéoDat« Kat tadvta drovoavteg ot 6olot matépes HoaxAediog
Kkat Mvdowv eimav avtoic: >OL dup@vTteg v dikatoovvny, EABeTe év T va@ Tov
Bcov: Kl AVTOG VULV dWOEL TNV APECLY TV AUXQTLOV<«.



278 Gregorios. A. Ioannides

who was assisted by the priests. This was done systematically on the
basis of the interpretation of the Holy Bible and was intended to
lead to the internal transformation of the catechumens.”

The final stage of catechism focused solely on preparation for
baptism through the texts of the prophets of the Old Testament and
the New Testament.”'

The essential pre-baptismal rites included final catechesis,
renunciation of Satan, union with Christ through the profession of
faith, the giving of peace, and baptism.”

A major period of preparation for catechumens to receive bap-
tism was during Lent, with baptisms taking place at the vigil of
Easter (nr. 6, above).”

The bishop, accompanied and assisted by priests, deacons and
deaconesses, headed group baptisms at the baptistery.” If there was
a need, he gave the order to the priests and the deacons to perform
the baptism.”

The deacons offered the candidates for baptism to the priests for
anointing them with oil, before the bishop performed the triple
immersion into the baptismal font in the name of the Holy Trinity.*

The triple baptism in the name of the Holy Trinity took place
with full body immersion in water,?” either in the baptistery of the
cathedral church® or in a river.”

19 Ibid. 145: »O d¢ matno HoakAedog urn peAAnoag, Aapopevos tov Beiov Adyov
KATHXNOEV aUTOUG AéywV ...«. Ibid. 155: »kal Aafwv katrjxnoev avtov ...«. Ibid.
162: »katnxovvTov OO TV Oelwv Yoapawv«.

20 Ibid. 151: »kal TOUTWV AKOVWV TV ONUATWV kKATEVLOOOUNV T PuXT) Kal ovK
gdvvouny vmooTeépar AAA' Emi Aelov KaTnXoOV pe«.

21 Tbid. 145-6, 156-8, 162-3.

22 Tbid. 143-4. See also ibid. 152: »yevapévng d¢ mdaong TS AMOKQIOEWC,
épantiodnoav avdeg te woel te'«.

23 Ibid. 156: »ITAnpwOeiong d¢ ¢ TecoaaKkooTS Kal POacavtwy TV owTtnoiwv
Nueowv tov mdbouvg tov Kuglov Nupwv ITnoov Xotov ... ol év 1@ moaotelw
ITépoav oikovvTEG dODAOL OE0D GoOL HoAV TEOTEADOVTES T BATTIOUATL ...«.

24 Tbid. 162-3.

25 Ibid. 160: »Kat aveABav 0 matne Nueov Mvacwv aviyyetlev 1@ matol nu@v
‘HoarcAedn mavra: kat émiteénet Mvadowve @ ool kal Aetio ¢ dakdvw Katl
Toi¢ Aomoig kateADelv kat dovvat avtoig v év Kvoiw opoayida«.

26 Tbid. 162-3: »kai AaBovreg Aétiog kai KAoummog ot didkovol mpocédegov éva
éraotov avt@V 1ol TEEoBLTéQos Mvaowvt kat I'onyooiw, oltveg 1o éAatov
s xoloews HAeipov- kat épantioev avtovg (= 6 matne HoakAeidog) eig to
Ovopa tov ITateog kat tov Yiov kat tov ayiov [Tveduatog«.

27 Ibid. 145, 151, 155, 163.

28 TIbid. 162-3.

29 Ibid. 151: »Kai éA06vTeg eig LoAlOv MOTAHOV ERATTIOAV HE €I TO OVOUQ TOD
TTatoc kat tov Yiob kal tov Ayiov [Tvevpatog«.
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Although there was no direct reference to the anointing with holy
chrism, it can be considered self-evident and to have followed right
after the triple baptism in the water. In the case of the sailor’s
baptism (nr. 2), indirect reference was made to the occurrence of
the Holy Spirit after the baptism in the water.”

Dressing with emfotia garments (»000vnv Aapmodv«).”

The neophytes entered the nave of the cathedral church and
participated in the Divine Liturgy for the first time, culminating in
Holy Communion. Thereupon the bishop’s final admonitions and
dismissal followed. In the morning there was a gathering in the
cathedral with the participation of the newly baptized.™

Baptism was a great ecclesiastical event that concerned the entire
local Church, which was actively involved in this event (»xai 1v
TOAAN xapdx &v T1) ExkAnoia tov @eov«).”

Baptism was called »tng adp£oews 1O AovTEOV«,™ »TO AoLTEOV TG
Congs,”  »Aovteov g maAAryyeveoiac«,” and »év  Kuplw
odoayic«™ - all classical theological and liturgical terms of the four
first centuries.

In the case nr. 8, a complete description of baptism is given: prea-
ching, the request to become a Christian, arrival at Church, entrance
to the temple (deacons bringing the Gospels), pre-baptismal rites
(final catechesis and profession of faith), offering the candidates by
the deacons, their anointing with oil by the priests, baptism in the
name of the Holy Trinity, and participation in the Divine Liturgy
and Holy Communion.™

30 Ibid. 145: »tRc To0 Xpwotob cwtneiag NUaS kKatallwoov kat dovAOLS TUAG
kata&wdnvat avtov moinoov (= through Baptism)- kat I[Tveduatog dylov fuag
éunAnoov (= through Chrismation), tva eipeba obv ool kal tag Puxag MUV
dLAOWOOV €IC TOVG ALWVAG«.

31 TIbid. 143.

32 Ibid. 158. See also 163: »Kai mAnowOévtog tov pvotneiov tod Ocov, peteAdpo-
Lev TavTteg TO owpa kat aipa tod Kvplov fuav Inood Xeiotov«.

33 TIbid. 144, 160.

34 TIbid. 145.

35 TIbid. 152.

36 Ibid. 156.

37 Ibid. 160.

38 TIbid. 162-3.
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b. The Life of Saint Auxibios (middle of 5" century - BHG 204)

Reference to the baptism of St. Auxibios is made by the apostles
Barnabas and Mark: his desire for Christ is recorded, the catechesis
and baptism in the water in the name of the Holy Trinity, and finally
the transmission of the Holy Spirit by the imposition of the apostles’
hands.*

Three more references are made to the rite of baptism:

1. St. Auxibios is teaching the catechumens, they profess faith and
they receive the holy baptism in the name of the Holy Trinity;"'

2. St. Auxibios indoctrinates and gives the baptism to Auxibios
from Solopotamio village;*

3. Baptism of Themistagoras, St. Auxibios’s brother, along with
his wife Timo."”

39 J. NORET, Vita Sancti Avxibii, Turnhout 1993 (Corpus Christianorum Series Grae-
ca 26) (henceforth: NORET 1993); P. LAZAROU (ed.), O dyoc Av&ifoc A’
éniokonoc LoAwv, Evrychou - Nicosia 2015.

4050 d¢ andotoAog, dwv OtL éxel mEOOV elg TOV XLOTOV, KAt OTL AVI)Q TOTOS Kol
AGYL0g €0Tlv, KatnXNoag avToV KAV, Kol ddEac Tov mepl TS aAnOeiag
Adyov 100 Oeov, kKateABwv €l v myNy, ¢BATTIOEY ADTOV €ig TO GVOHO TOD
TTateoc kat o0 Yiov kai tov Ayiov ITvevuatoc. Kal peta 10 PBantiodnvat
avtov €mbelc avTe Tag Xelag, Edwkev avte to ITvevua 10 Aylove, NORET
1993, 180-1 (8.89-96).

4 >Huéoa d¢ wkai mMuéoa mooetiBeto 6 OxAog 1@ Kvugiw motevwv, kol
épamntiCovto eig 10 dvopa tov ITateog kat tov Yiov kai tov Ayilov ITvevpatog,
éEopoAoyovpevol TS ApaQTag avtwv .. €0epdmevev TAvVTAS dx NG
EMKANOEwS TG dxeAavtov kai  Cwomowod  Toukdog: xkal  motevOvVTEG
éBamntiCovtos, ibid. 190 (16.295-306).

42 »Ilatep d6¢ poi v €v Xowtq odoaydac. Kat Aapdpevog ano twv Oeiwv
yoadwv, kat dwdlac avtov ta mepl ITateog katl Yiov kai Ayiov ITveduatog,
épamtioev avTOV €l TO dvoua NG dylag kat opoovoiov Toukdock, ibid. 190
(17.312-6).

B skat noav Aomov év 1@ émokomnein ddaokduevol O 10D pakagiov AVEBOV.
Kal épantioev avtovg €ig 10 6vopa tov Ilateog kat tov Yiov katl tob Ayiov
TTvebuatogs, ibid. 192 (20.354-7).
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c¢. The Life of Saint Spyridon, bishop of Trimythus, written by
Theodore, bishop of Paphos (AD 655 - BHG 1647):*

On the name day of St. Spyridon, 14" December 655, Theodore,
bishop of Paphos, delivered in speech the Life of the Saint at the
Saint’s church in Trimythus, where the grave with the Saint’s holy
relics is located. Theodore explains that in writing the Life he looked
back to previous written sources and oral traditions that go back to
the Saint’s era (first half of the 4™ century).

References to baptism performed by St. Spyridon:

1. Olympus, the pagan husband of »piAoxpiotn« Sofronia, (the
woman who stands out for her love of Christ) refuses idolatry, pro-
fessed faith in Christ, received extensive catechesis and indoctri-
nation from the holy bishop and finally consented and received holy
baptism.*

2. The Saint’s arrival in Alexandria provokes the collapse of the
pagan statue, causing the conversion of many pagans to faith in
Christ. They later received baptism in the name of the Holy Trinity
by the patriarch of Alexandria.*

44 P. VAN DEN VEN, La Légende de S. Spyridon évéque de Trimithonte, Louvain 1953

(Bibliothéque du Muséon 33) (henceforth: VAN DEN VEN 1953); G. D. METALLE-
NOS, Kprtikn Ocwpnon tov mepl dyiov Envpidwvoc ioTopik@v eidnocwy, in: Holy
Metropolis of Corfu, Paxoi and Diapontian Islands (ed.), Aytoc Znvpidwv. O Naog
kal 1 Aatpeia tov oty Képrxvpa, Corfu 2007, 23-30; G. A. IOANNIDES (ed.), Biog
oD dyiov kal Oavuatovpyod nvpidwvos éntoxdmov TpipvBovvtog, Nicosia 2015;
D. D. TRIANTAPHYLLOPOULOS, Aytog Ymuodwv: ToyuvBovg — Baolevovoa —
Képrvoa. Ot toeic otabpol tov Biov tov kat ovvadn doxatoAoyka Cntiuata,
in: GIAGKOU - NASSIS 2015 457-76.
See the whole discussion around the Life of Saint Spyridon and its sources, C. N.
KONSTANTINIDES, O Biog tov Ayiov Zmupidwvog TopvBovvrog: Ot mnyée, in:
Holy Metropolis of Trimythous (ed.), Ilpaxtika A" Emiotnuovikov Xvvedpiov
«lepa MntpomoAdic TpipuvBovvroc: ExxAnowaotikn Totopia kai Iapadooicr», (19-20
AmptAiov, 2017), (in print) [henceforth: METROPOLIS TRIMYTHOUS].

% »Aomov d¢ kal ToD Aylov MATEOS MUV TOAAX KATNXHOAVTOS TOV &vdoa,
émeioOn déEaoBaL v év Xolote odpoayda, ote yevéoOol xapav HeyAAny év
TQ TN €kelve d TG Tapovaing Tov dylov«, VAN DEN VEN 1953, 73.12-16.

46 »mARON EAAvov te Kal €0VIKQOV, avdQ@V Te Kal Yuvalk®v Emiotevoav T@
Xowot® kat meoonAbov ) ayix 100 Oeob kKaboAwn EékkAnoia. ovotvag O
TATOLAQXNG DeEAEVOC TAQEKAAEL TOV &ylov dODAOV TOL Oeob Lmuoldwva
dovvat avtoig Vv év Xootq opoayda, wg d' avtod mEooeABovawy T T@V
Xowtavwv 000000Ew mioTel. 6 d¢ aANB@S Tamevodowv kat &ylog Tov OeoD
lEQAOXNG TOUTO TOWoAL AVEVELOEV, TQ@ Of AYWTATW TATYX TOUTO TIOLELV
€dLOWTEL WG TOUTOV VTO TOL BeoL TEOXEWLOOEVTOC AvTOOL O D¢ AyLITATOS
TIATOLAQXNG META TMOAANG aldovg Te kal evAafeiag T VMO TOL dikaiov AvTE
EvtaABévta wg OO ToL Oeob mEooTaxOévta émoinoey, kal EBATTIOEY dmavTa
TOV TRO0EABOVTA AadV €l TO OVOHA TG TOLOVTOOTATOV LAG ovoiag ITatoog
kat Yiov kat Ayiov ITvevuatog, ibid. 87.8-88.1.
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d. The Life of Saint Epiphanius
(middle of 5" century - BHG 596-597):"

Several references to baptism:

1. In principle, the Life of Saint Epiphanius refers to the baptism
of St. Epiphanius and his sister.” The basic precondition of baptism
was the declaration of the candidate’s own goodwill.” Only the
bishop could approve a candidate’s baptism,” thus St. Epiphanius
and his sister visited the bishop and expressed their desire to be
baptised. The bishop instructed the catechesis of the two to the
monk Lucian. Catechesis occurred on the basis of the Holy Bible. At
the end of the catechesis and on the basis of the catechumens’ free
and true expression of desire for baptism, the catechist presented
them at church before the bishop. Once the bishop arrived, the two
catechumens were lying prostrate and asked him to grant them
baptism.”'

The pre-baptismal final catechesis was done by the bishop at the
place of baptism before their baptism in the presence of the god-
parents of every baptized person. What followed was the baptism
and participation in the Holy Communion. The neophytes resided
together with the bishop for seven days after the baptism, and after

47 We refer to the critical edition of the Life (unpublished until today): C. RAPP, The
Vita of Epiphanius of Salamis - an Historical and Literary Study, vol. I-11 (Worces-
ter College, D. Phil. Thesis), Oxford 1991 (henceforth: RAPP 1991). See also Patro-
logia Graeca (PG) 41 23-114. For Saint Epiphanius as well as the whole related lit-
erature see: C. RAPP, Epiphanius of Salamis: the Church Father as Saint, in: A. A.
M. BRYER - G. S. GEORGHALLIDES (ed.), »The Sweet Land of Cyprus«. Papers given
at the twenty-fifth Jubilee Spring Symposium of Byzantine Studies, Birmingham,
March 1991, Nicosia 1993 (henceforth BRYER 1993), 169-87; Th. GIAGKOU - Chr.
NASsIS (ed.), Ayiwoc Empdavioc Kwvotavtiac, Iatnp wai Awbdoxkadoc Tng
OpBodié&ov KaboAwkne ExkAnoiac. Ipaktika Zvvedpiov, Iapaliuve, 811 Maiov
2008, Hagia Napa - Paralimni 2012 (and especially here, C. N. KONSTANTINIDES, O
Biog kai ta ovyyodupata tov dyiov Emipaviov Kwvotavtiag, 245-68).

48 For Saint Epiphanius’s baptism and that of his sister, see RAPP 1991 58-62 (chap-
ters 8-11); see also, PG 41 29D-33A.

49 5,0 d¢ Emdpaviog eimev mog Aovkiavov: Kai ti kwAvet kat to €ué yevéobou
Xxowotavov; Amekoion Aovkiavog katl eimev: To pr) OéAewv kwAver T yop 0éAey
nageotv, RAPP 1991 58,2-4; see also PG 41 29D.

50 »Einev d¢ Emudpaviog meog Aovkiavov- ITowtov, matep, monodv pe XoLotiavoy,
10" oVTwe Moujow MavTa T mEooTaxBévta pot VO cob. O d¢ Aovkiavog elmev
neo¢ 'Emidpaviov: ovk €£eoti pot mMaQeKTOC TOD EMIOKOTIOV TTOOTAL O€ XOLOTLo-
vOv. AAA yivou i meog Tov Oedv, Kal EYw dvayYeA® T@ €MoKOTW Kal mou)-
O€LO€ XOLOTLVOV«, RAPP 1991 59,1-6; see also PG 41 32A.

51 »év 1@ eloléval TOv €MioKOTOV, €METOV EML TTEOOWTOV KAl TAQEKAAOLV DOTE
dwtloat avtovg«, RAPP 1991 60,7-8; see also PG 41 32C.
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the eighth day they returned to their homes. St. Epiphanius received
baptism at the age of 16.”

2. The baptism of the Saracen:” He repented, changed his life and
was indoctrinated for a period of six months by Saint Epiphanius.
Once he was ready to receive baptism, they both visited St. Hilarion
who performed the pre-baptismal catechesis and baptism in the
name of the Holy Trinity. They departed from St. Hilarion only until
after the eighth day of the christening.”

3. The baptism of Arcadius, Honorius and Proklianis occurred in
the royal house of Rome:” Upon request of the candidates to receive
baptism, St. Epiphanius receives permission from the relevant bishop
of Rome to perform the sacrament. The whole celebration took pla-
ce at the baptistery (»pwtiotrjolov«), where the Saint, after a miracu-
lous turbulence of water, baptized the three young people in the
baptismal font. Following this, the neophytes attended the mystago-
gical catechesis for seven days, and on the eighth day they removed
the emfotia clothing.”

4. Reference to baptisms also took place in the cases of: the bap-
tism of an anonymous philosopher by St. Hilarion;” the baptism of
the lord Drakon and his wife in the city of Constantia;*® the baptism
of the wealthy pagan Synesios, his wife and his healed son

52 »Meta o0V TV ATOAVOLY TOD evayyeAiov eloNABev O émiokomog v 1@ pwToT-
olw Kkai éxéAevoev eloeABetv Emipdviov kal tv tovTov ddeAdnv kal Aovkia-
VOV pet’ avt@v, 0¢ Kal mati)o avtod £YEveto €Mt oL aylov dwtiopatog. O d¢
€miokomog dALac avTovg TV Amtacav dioAovBiav, édntioev avtove. Tav d¢
petadafoviwy v Belwv kal dbavatwv puotnelwv, ékéAevoev adTovg O Emio-
KOTIOG HeT' alTOD TO AQLOTOV TOoat, OHOLWS KAl LEVELY TAG ETTA NUEQAS €V TG
émuokomeiw«, RAPP 1991 61.11-62.2; see also PG 41 32D-33A.

53 For John’s catechesis and baptism, see RAPP 1991 67.7-68.5; see also PG 41 36A-
D.

54 5 Aapwv ovv 0 péyac TAagiwv kat dalag pe macav v akoAovBiav, éRamTi-
oév pe eig ovopa ITateog kat Yiov kat Ayiov ITvevpatog«, RAPP 1991 67.14-
68.2; see also PG 41 36D.

5 See the whole narration, RAPP 1991 163.1-165.5; see also PG 41 88C-89A.

6 »Qg d¢ eloNABov év 1@ PwrtiotEiw va dwtiobwow Vo Emdaviov kat g
mdong akoAovOiag yevapévng, ... elwbel d¢ Emipaviog éws tapax01n 10 Kdwo,
undéva uBdAdery év ) koAvufrOoa. Meta d¢ 10 dwtioOnvar Agkddiov ...
peta d¢ 10 dwtiodivar avtovg émoinoev Emidavios tag émta nuéoag pet’
avt@v, dWwdokwv avtove. Kal peta 10 dAA&EaL avtovg ToUC VeodpwTioToug
éo0nrag, eimev Emupaviog toic Baoidevowv: Mévete, ¢pnotlv, tékva év kataotd-
o€l AUKOG YOO OUKETL EYYLEL TIQOS DUAG ... OL YAQ XQLOTQ MOTEVOAVTEG XOLOTOV
évedboavto kal avtov Bonbov éxovotv«, RAPP 1991 163.1-165.5; see also PG 41
88C-89A.

7 RAPP 1991 104.10-13; see also PG 41 56A.

8 RAPP 1991 144.4-6; see also PG 41 77A-B.

S
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Eustorgios;” the baptism of the Jewish rabbi Isaac® and of Faustinia-
nos’ widow.”!

e. The Life of the Holy Martyr Artemon the elder of Laodicea of
Syria (5"-6" century - BHG 175):

The Life is contained in the manuscript of the Library of Jerusalem’s
Patriarchate Saint Saba 259 (AD 1089-1090).*® It was written in
Cyprus and incorporates ancient local traditions for the Saint (dating
to the 5"-6" century).”

General references to baptisms:

1. Baptism in water as a »AovTtQOV TG adpOagoinc«,” remission
of sins and divine adoption (»lva QLOO® TOV ApAQTIOV pHOVL Kal
Yévwpar avtov aAnOwog mais«),” imposition of hands, enlighten-
ment, use of Psalm 26,1 (»Kvotog Ppwrtiopdc pov kai Lwtio Hov,
tiva popnOnoopat«), white garments.” The next morning all newly
baptized participated in Holy Communion.*”

2. Reference is made to the baptistery that the Saint built in the
area of Aulona,” to the baptism that former unbelievers received in
the name of the Holy Trinity, as well as to the baptism of infants.”

5

59 RAPP 1991 147.1-2; see also PG 41 79-80A.

60 RAPP 1991 155.3-6; see also PG 41 84B-C.

61 RAPP 1991 184.1-8; see also PG 41 97-98D.

62 R. ABICHT - C. REICHELT, Quellennachweis zum Codex Suprasliensis, Archiv fiir
Slavische Philologie 20 (1898), 181-97 (henceforth: ABICHT - REICHELT 1898).

63 For the Cypriot manuscript Saint Saba 259, see the whole discussion in: C. N.
KONSTANTINIDES - R. BROWNING (ed.), Dated Greek Manuscripts in Cyprus to the
Year 1570, Nicosia 1993, 63-8.

64 Ph. IOAKEIM (Fr. Chariton STAUROBOUNIOTES) - Ch. CHATZECHRISTODOULOU,
“Evag Anopovnpévog Oavpatoveyog e Bulavtivig Kvmov: tegopdotug Agté-
Hwv «0 év AVA@vL T ZoAwxg» (BHG?3 175), in: Christian Archeological Society
[Xowotivikr)  AgxawoAoywn) Etougela] (ed.), Eixooto Aevtepo Zvumooto
BvCavtivc xat MetapvCavtivic Apxawdoyiac xat Téxvne. Ilpdypauua kol
IepiAieic Eionynioewv kat Avaxowwoewv, Athens 2002, 105-6; IOAKEIM 2017
172-96.

65 ABICHT - REICHELT 1898 193.

66 Loc. cit.

67 Ibid. 193: »MéAAovtog d¢ dpwtiCeoBat tov Brtadiov, dVo &vdoes Agvkooxnupo-
vouvTeg KatABov &mo ToL UdATOg Kal EmEOnKav TV Xelpa €7l TV KoQuPTV
avToL KAl EPpartioav adtdv, 0 d¢ &ylog AQTtépwy (otato v péow avtwv. Eda-
Ae d¢ 0 BitaAiog: »Kvplog pwTiopds pov kait Zwtjo pov, tiva pofnodroopaic«.

68 Loc. cit.: »mowiag d¢ yevopévng mavteg ouviABov ol dwtiobévteg, kat Aapwv O
HAKAQLOG AQTEUWV AQTOV KAKOAG Kol MOTHQLOV KEQAOAGS EdwKEV AVTOIG«.

69 Ibid. 195-196: »€v AVAQVL ... QKODOUNCEV OlkOV EVKTHOLOV Kal 1)ylaoev avtov
Kal katolknoev év avt@. Luvepyla d¢ tov Ayiov [Tveduatog mnyn vdatog Lwv-
T0G, aylaopa Pux@v te kai owpdtwv Avtrjolov«. For all the archaeological evi-
dence of the baptistery in the occupied village of Aulona, see Chr. CHATZECHRIS-
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Finally, there is a reference to the baptism of a Senate child from
Constantinople during the vigil of Holy Saturday. The sacrament was
performed by a priest, who completed all of the arranged prayers
and baptized the child in the baptismal font in the name of the Holy
Trinity.”

f. The Life of Saint Tychon, bishop of Amathous, written by St. John
the Almsgiver, Patriarch of Alexandria (2" half of 6" - beginning of
7" century - BHG 1859):"

St. Tychon baptized the former priestess of Artemis, Anthousa, with
her »having professed faith to God and Master, Jesus Christ«, giving
her the name of Euanthia.”

After the Saint’s preaching of faith in Christ to the pagans, the
candidates renounced idolatry, professed union with Christ, and re-
ceived holy baptism.”

The indictment against the Saint for the conversion and baptism
of the former priestess of Artemis, Anthousa, gives important infor-
mation about the rite of baptism: the existence and use of special
places for baptism; the baptisteries, where only those who have par-
ticular liturgical service could attend; undressing of garments from
candidates for the baptism at the end of the catechesis; renunciation

TODOULOU, Ayudopata vioov Kvmov, in: GIAGKOU - NAssis 2015 517-8;
IOAKEIM 2017 179-80, 191.

70 ABICHT - REICHELT 1898 195-6: »[ToAAol 8¢ v amiotwv, BewodvTes T Tad-
dofa Davpdoiar ToL AYLROPATOS, TEOTETEEXOV Kal EBamtiCovto VIO ToL drylov
Aptépovog eig 0 dvopa tob IMateog kat tov Yiov kal tov Ayiov ITveduatog ...
oy 0¢ BeéPoc AdPWTIOTOV €V avTE T@ ayidopatt pwtiCovrat eig ddEav T0D
dLAavOpwmov Beob Kal Tov BepdmovToc avToL BavuaTovEyoDL AQTéOVOG«.

71 Ibid. 197: »kai TOV {€Qéws KAt TOTOV TAG €VXAS TATQWOTAVTOS KAl KQATHTAG
oV ada, EBadev avtov év @ BdaTL ToL PwTtiotneiov. Kal tov tepéwe Pprjoav-
to¢- év ovopartt tov ITatog kal tov Yiov kat tov Ayiov ITvedpatog ... kat To0
ToVVLX oV €muTeAOVHEVOL«.

72 H. USENER (ed.), Der Heilige Tychon, Leipzig - Berlin 1907. See also the new editi-
on of the Life of Saint Tychon in: Holy Metropolis of Limassol - Holy Monastery
of Simonos Petras (ed.), Bioc kai moAiteia o0 év dyioc natpoc nuwv Toxwvog
éruokonov ApaBovvtoc tnc Kompov to0 Qavuatovpyod ovyypadeic mapa Tov év
aylotc matpoc Nuav Twdvvov tov EAenuovoc Apxiemiokonov AAeavopeiac, Li-
massol 2003 101-45 (henceforth: Bioc ay. Toxwvoc 2003)

7 Bioc dy. Toxwvog 2003 102: »@poAdynoe tov Oeodv kai deomdtnv fuav, tov Ko-
otov Tnoovv Xototov. ‘O0ev kal tavtny Banticag EvavOeixv mpoonyogevoev«.

7 Ibid. 102-3: »"EAANVEG ... AVOQES TE KAl YUVAIKES ... KATNXNOAS T€ TOVTOVS TQ
AGYw TOU Oc0oD éMELTEV ATIOOTAVTAG TG ATERElXG TEOODQAELY TQ) XOLOTQ: 0V
Kkai Bamtioag ovvneilOunoe T moipvn ToL XQLOTOD«.
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of Satan and union with Christ; anointing with oil; baptism in the
baptistery font; change of name.”

The preaching and the miracles of the Saint influenced non-
believers to convert, repent and profess faith in Christ and receive
baptism in the name of the Holy Trinity.”

In the final sermons of the Saint, it is impressed upon the
believers that they carry the image of Christ. Christians are un-
dressed from their old selves and, through baptism, adopt their new
selves in Christ.”

g. The Lite of Saint John the Almsgiver, written by Leontius bishop
of Neapolis in Cyprus (BHG 886, 886b, 886c - around the middle of
7" century):"®

In this Life, the case of the baptism of a daughter of a Jew is recor-
ded, where she accepted the holy baptism according to her own
wishes.” Also, in his teaching, Saint John referred to the basic belief
of the descent and power of the Holy Spirit in the sacrament of
baptism, just like in the Divine Liturgy.*

~
ot

Ibid. 103-4: »mdvtwe &V TIOL TOTIOG UVOTIKOIG €l0KAAOVLEVOS EKDOVOKEL T

lwatia kait xoloag éAalw kat Aovoag vdatt ... 1) AvOovoa ... kal YOUVTV éavT@

TV E0ONUATOV TAQETTNOE ... WS Kol TOD Mated0ev avth ovouatos kAnOévtog

™V aAAaynv e00éwe momoaoOar AvBovoav yag kaAovuévny TO TEOTEQOV

EvavOiav avtog mpoonyogevoev«.

7 Ibid. 112: »mARBOog avOodmwv apvdnTov dt' avtod 1@ Kupiw motevovtes kal
TV pataiwv anexopevol, kai i Iatéoa kai Yiov kat ITvedpa dyov pantilo-
pevot ) ExkAnoia 1o Oeob mpooetiBevto, av&oews avty HeYAANGS oo
KaOLOTAHEVOL«,

77 Ibid. 131: »év €avToig TOV XQLOTOV elkOVICOHEV ... ATIAE TOLYAQODV ¢KdLOApEVOL
avtv kat XQloTov avtov évdvoapevol (»0oot yaQ oOviws eig Xolotov
épamntiodnte, Xowotov €vedvoaoDe«) uniétt mEOg TV avTNG TEQLBOAT|V
ATOVEVONTE.

78 A.]. FESTUGIERE (ed.), Léontios de Néapolis. Vie de Syméon le Fou et Vie de Jean
de Chypre, Paris 1974 (Bibliothéque archéologique et historique 95), 55-104. See
also the new edition of the Life of Saint John the Almsgiver in: K. CHATZEIOAN-
NOU (ed.), Aeovtiov émiokonov Neamodewe Kvmpov: Biog tov ayiov Twdvvov To0
EAenuovog, Nicosia 1988 22-153 (henceforth: CHATZEIOANNOU 1988).

79 CHATZEIOANNOU 1988 p. 84, 23.63-9: »éAeyev yag éavtnv ‘EBoaiav eival kai
OéAery yevéoDal xooTavijy ... éABOVTWV 00V U@V, déomota, Kal TV VXV
NHOV TANOWOAVTWYV ERATTIoON DTV €ig TOV dytov afpa Kvgove«.

80 Tbid. p. 108, 37.23-4: »ITiotevete OTL EMPOITQ KAl KATEQXETAL TO TIAVAYLOV

TTvevpa eig v ayiav koAvuriOoav kal el v aylav dvadogav;«.
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h. In Saint Anastasius of Sinai’s »Stories useful to the soul ...«
(CAmynuata PvxwdeAn kal oTNPIKTIKE YeVoueva dlapopoLs
tonoic«) (CPG 7787, written around the end of the 7" century, 690-
700 AD)®!

In the extract of St. Anastasius that is devoted to the Holy Bishop
John of Amathous (second half of the 7" century), important infor-
mation about the liturgical image of the 7" century in Cyprus was
recorded, particularly with regard to Baptism and Divine Liturgy.™

Until the end of the 7" century, baptisms were performed in
groups and they concerned mainly adults, as in the case of the 17
year old Jew Philip.*

The bishop himself attended to the issue of catechesis, defined
who and when someone would register in the catalogue for cate-
chesis, and gave preparation for receiving the grace of holy baptism.

The two great feasts, Epiphany and Easter, are noted as being
exclusively associated with group baptisms. The period between
Epiphany and Easter was a time of intensive indoctrination, and
baptism on Holy Saturday was the finishing touch. Baptism was
performed in the baptistery on the evening of Holy Saturday. The
bishop himself baptized the candidates in the big baptismal font
(»droxivag tov aylov Pwtiotneiov«),* and then they marched all
together, the bishop with the neophytes in procession, into the nave
of the main church through the central doors, where they were
integrated with the rest of the congregation for the Divine Liturgy
and participation in Holy Communion.

Liturgies were performed daily throughout the period of seven
days after baptism, involving the entire local Church gathered
around the bishop (clergy, people, neophytes). The stational liturgy
among different churches was described. The holy clergy marched

81 B. FLUSIN, Démons et Sarassins. L’auteur et le propos des Diegémata steriktika
d’Anastase le Sinaite, in: Travaux et Mémoires 11 (1991), 381-409; A. BINGGELI,
Anastase le Sinaite. Récits sur le Sinai et Récits utiles 4 I'ame. Edition, traduction,
commentaire, 2 vols. (unpublished Ph.D. thesis for the Université Paris IV), Paris
2001; A. BINGGELI, Un nouveau témoin des Narrationes d’Anastase le Sinaite dans
le membra disjecta d’un manuscrit sinaitique (Sinaiticus MI' 6 + MI' 21), in: Revue
des études byzantines 62 (2004), 261-8; S. HEID, Die C-Reihe erbaulicher Erzihlun-
gen des Anastasios vom Sinai im Codex Vaticanus Graecus 2592, in: Orientalia
Christiana Periodica 74 (2008), 71-114.

82 Ph. IOAKEIM, Ot yvwotot émiokonot ApaBovvrtog i Komoov kata ) pulavte-
V1) tepiodo, in: Kvmpiakai Zrovdai 74 (2010), 73-8.

83 »meoonAB¢ tic maic EPoaiog £ AvatoAng, duxowbeis anod alxpadwoiag, énta-
KAEKAETNG DMAQXWY, Kal iAoV magakaAwv aéuwdnvat tod ayiov Bam-
TlopATOg Kal XOLoTLavog YevéoDat, ibid. 74.

84 Ibid. 77.
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with the holy vessels (»&ywx keunAwa«)® and the people followed
them. On the Thursday after Easter the gathering took place »in the
church of Holy Lady Mother of God Mary« (»év 1@ olkw TNng
deomolvng U@V s ayiag @eotdkov«),” while on the Friday after
Easter the gathering happened in the baptistery (»év t@ aylw
Dwtiomeiw«).¥” On the eighth day the neophytes took off the
emfotia clothes.

Conclusion

The hagiographical texts have recorded an important picture of the
rite of baptism from apostolic times to the end of 7" century:

* baptism was mainly addressed to adults, although infants were not
excluded;

* two great feasts, Epiphany and Easter, were noted as exclusively
associated with group baptisms;

* listening to preaching led to repentance, change of life, the desire
to be united with Christ through Baptism;

* the period of catechesis that was based on the Bible culminated in
the profession of faith and declaration of the desire to be
baptized;

* in the place of baptistery, the candidates were all gathered
together with the bishop, along with their godparents and only
those of the holy clergy who performed a particular liturgical
service;

* pre-baptismal rites included final catechesis, renunciation of Sa-
tan, union with Christ through the profession of faith (in the main
area of the baptistery);

* undressing of clothing, anointing with oil (in the »apodytirion«);

* triple immersion in the water of the big baptismal font of the
baptistery in the name of the Holy Trinity (in the »photistirionc,
»the holy of holies« or »photistirion«);

* change of name during baptism - in the presence of godparents;

* anointing with holy chrism (in the »chrismarion«);

* dressing up with white emfotia garments and procession to the
nave of the church of all the neophytes with their lighted candles,
together with the bishop and the clergy, for their participation in
the Divine Liturgy and Holy Communion;

85 Ibid. 76.
86 Loc. cit.
87 Ibid. 77.
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* daily Eucharistic gatherings for seven days after baptism -
mystagogical catechesis;
* On the eighth day: rinsing and undressing of the emfotia clothing.

B. THE BAPTISTERIES OF THE EARLY CHRISTIAN
CHURCHES OF CYPRUS (4™-7"™ CENTURY)

About 80 early Christian churches (dating between 4"-7" century)
have been found all around Cyprus until today. A small number of
these have been entirely excavated with publication of the findings
and conclusions. A significant number are located in the Turkish-
occupied Cypriot land and therefore excavation has been impossible
since 1974.%

The studies of early Christian architecture in Cyprus so far have
shown that it was greatly influenced by that of Constantinople (with
several elements being in common with Asia Minor and the Aegean
islands) and to a lesser degree by the architecture of the Holy Land
of Jerusalem and Palestine, as well as Syria.* At the same time, seve-
ral innovative unique elements have stood out which characterize
Cypriot examples of early Christian churches, such as the type of the
processional baptisteries.”

88 For a first assessment of the early Christian Churches in Cyprus, their relations
with the rest of the Christian world and all the relevant bibliography, see C.
DELVOYE, La place de Chypre dans I’architecture paleochrétienne de la Méditer-
ranée, in: A. PAPAGEORGIOU (ed.), IIpaktixa tov IIpwtov Aie@vovs KvmpoAoyi-
ko0 Xvvedpiov (Aevkwoia, 14-19 Ampidiov 1969), vol. II: Meoawwvikov Tunue,
Nicosia 1972, 17-21; ID., L’art paléochrétiene de Chypre, in: Actes du XVe Con-
gres International d’études byzantines, Rapports et co-rapports, Athenes 1976, 3-
52; A. H. S. MEGAW, Byzantine architecture and decoration in Cyprus: metropoli-
tan or provincial?, Dumbarton Oak Papers 28 (1974), 57-88; A. PAPAGEORGIOU,
Foreign Influences on the Early Christian Architecture of Cyprus, in: V. KARA-
GEORGHIS (ed.), Acts of the International Archaeological Symposium »Cyprus be-
tween the Orient and the Occident«. Nicosia, 8-14 September 1985, Nicosia 1986
(henceforth: PAPAGEORGIOU 1986), 490-504.; ID., Cities and Countryside at the
end of Antiquity and the beginning of the Middle Ages in Cyprus, in: BRYER 1993
27-51; 0., H xowotiavikr) téxvn otv Komgo kata v mowt xAietia, in:
GIAGKOU 2002 281-362; Ch. CHOTZAKOGLOU, Bulavtivi) &oxltekToviKn Kol
téxvn omv Kvmpo, in: PAPADOPOULLOS 2005 465-758 (henceforth: CHOTZA-
KOGLOU 2005), here 465-97; D. NIKOLAOU, Liturgical Furnishings from Early
Christian Basilicas of Cyprus (4"-7" Century), in: Cahiers du Centre d’Etudes
Chypriotes 43 (2013), 155-74; EAD., Strutture liturgiche e relativi elementi di arre-
do nelle basiliche di Cipro dal IV al VII secolo, vol. 1-1I, Rome 2015 (Pontificio
Istituto di Archeologia Cristiana, Dissertatio ad Doctoratum, unpublished).

89 PAPAGEORGIOU 1986 497.

90 PAPAGEORGIOU 1986 497; R. MICHAIL, The Early Christian Baptisteries of the Is-
land of Cyprus, in: Rivista di Archeologia Cristiana 87-8 (2011-2), 249-84 (hence-
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Eight baptisteries are fully confirmed and documented, while just
as many require further excavation and study: Saint Epiphanius in
Salamis - Constantia; the basilica of Kourion; Saint Philon and
Hagia Trias in the peninsula of Karpasia; the Basilica of Panagia
Petounta in Mazotos; Basilica A of Saint George in Pegia; the church
of Panagia in Kophinou, and the church of Panagia in Choiro-
koitia.”

A brief liturgical study of the eight aforementioned baptisteries:

a. Basilica of Saint Epiphanius (Salamis - Constantia) (fig. 1)

This is the most ancient baptistery so far and it is dated back to the
end of the 4™ century. Although it has not been completely exca-
vated, it is a complex of halls. The baptismal complex belongs to the
processional type. Distinguished rectangular rooms surrounded the
space of baptistery, which were used for the rites before and after
baptism. These rooms are as follows: the one with an apse in the
south side seems to have been used for the pre-baptismal rite; then
there was the vestiary (»apoditirion«); then the place of baptism itself
(the »holy of holies« or »photistirion«) was in the shape of cross with 3
levels in the western part and 4 levels in the east (the baptistery is
built on a hypocaust to heat the water of the font). On the south wall
of the baptismal font a small semicircular niche is situated as the po-
sition of the celebrant bishop for the triple immersion of the candi-
dates for baptism. To the east of the »photistirion« was the »chrisma-
rion«, as well as an aisle that connected the baptistery with the nave
of the main basilica for the procession of the newly baptized and
their union with the Body of the Church for the Divine Liturgy. The
baptistery was in liturgical use until the end of the 7™ century.”

forth: MICHAIL 2011-2), here 250; EAD., The Early Christian Baptisteries of Cyprus
(4™-7"™ centuries AD). Typological Analysis of the Architecture and of the Baptis-
mal Structure, in: Cahiers du Centre d’Etudes Chypriotes 43 (2013), 137-53
(henceforth: MICHAIL 2013), here 137-8, 151-2.

91 For a complete presentation and study of baptisteries in the early Christian
churches of Cyprus, see CHOTZAKOGLOU 2005 497-501, and especially the two
studies of MICHAIL 2011-2 & 2013.

92 For a full discussion about the Basilica of Saint Epiphanius in Salamina and the
Baptistery, see A. PAPAGEORGIOU, H BaowAkr) tov ayiov Emidpaviov ot LZada-
utva, in: Emtemneda Kévtoov MeAetawv Tepag Moviic Kokkov 8 (2008), 35-58;
ID., H BaowAikn tov dayiov Enipaviov ot LaAauiva, in: Th. X. GIAGKOU - Chr.
Nassis, Aywoc Emdpavioc Kwvotavtiac: Iatnp xai Awvdokados tnc OpBodo&ov
KaBoAwknc ExxAnoiac. Mpaxtika Zvvedpiov, Iapaliyvi, 8-11 Maiov 2008, Hagia
Napa - Paralimni 2012, 311-38; MICHAIL 2011-2 251-5; ID. 2013 139-42.
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b. Basilica of Kourion (figs. 2-4)

Built in around 430 AD, the baptismal complex belongs to the pro-
cessional type and consists of: the main space for prebaptismal rites,
the vestiary (»apoditirion«), the space of baptism (»holy of holies« or
»photistirion«), and the »chrismarion«.”

The initial architecture of the main place for pre-baptismal rites
and the »chrismarion« without the apse most likely reflect the
Antiochian liturgical order of the bishop anointing the candidates
with holy chrism not after but rather prior to the baptism in the
baptismal font (5™ century).”

The change in liturgical action as regards the anointing with holy
chrism brought about the architectural changes in the baptistery.
Thus, already at the beginning of 6" century the modifications on
the floor of the main place for pre-baptismal rites and the con-
struction at the »chrismarion« of a free-standing apse that marks the
position of the bishop who anointed the baptized were in conformity
with Saint Cyril’s Catecheses.”

93 For the whole discussion about the Basilica of Kourion and the Baptistery, see A.
H. S. MEGAW, Kourion. Excavations in the Episcopal Precinct, Washington D. C.
2007 (Dumbarton Oaks Studies 38) (henceforth: MEGAW 2007); especially for the
Baptistery see 107-18, 172-6, 558-9; MICHAIL 2011-2 255-62; MICHAIL 2013 141-
4. See also T. W. DAVIS, A New Window on Byzantine Kourion, in: Cahiers du
Centre d’Etudes Chypriotes 43 (2013), 103-15.

94 For the Antiochian liturgical act of anointing with holy chrism before the triple
baptism in the water, see M. S. SHEPHERD, The Formation and Influence of the
Antiochene Liturgy, Dumbarton Oaks Papers 15 (1961), 41-4; E. C. RATCLIFF, The
Old Syrian Baptismal Tradition and its Resettlement under the Influence of Jerusa-
lem in the Fourth Century, in: Studies in Church History 2 (1965), 19-37; B.
BOTTE, L’onction postbaptismale dans I’ancien patriarcat d’Antioche, in: L.
BETAZZI - A. POMA (ed.), Miscellanea Liturgica in onore di Sua Eminenza il Gardi-
nale Giacomo Lercaro, vol. II, Roma 1967, 795-808; G. WINKLER, The Original
Meaning of the Prebaptismal Anointing and its Implications, in: Worship 52
(1978), 24-45; S. BROCK, The Syrian Baptismal Ordines (with Special Reference to
the Anointings), in: Studia Liturgica 12 (1977) 177-183; 1., The Holy Spirit in the
Syrian Baptismal Tradition, Kottayam 1998° (The Syrian Churches Series 9) (main-
ly see the pp. 209-20); ID., Anointing in the Syriac Tradition, in: M. DUDLEY - G.
ROWELL (ed.), The Oil of Gladness. Anointing in the Christian Tradition, London
1993, 92-100; ID., La spiritualita nella tradizione siriaca, Rome 2006, here 88-110;
B. VARGHESE, The onctions baptismales dans la tradition syrienne, Leuven 1989
(Corpus Scriptorum Christianorum Orientalium 512. Subsidia 82); J. CHALASSERY,
The Holy Spirit and Christian Initiation in the East Syrian Tradition, Rome 1995;
St. PARENTI, L’iniziazione cristiana in Oriente, in: CHUPUNGCO 1998 50-70
(henceforth: PARENTI 1998), here 50-4; J. DAY, The Baptismal Liturgy of Jerusa-
lem. Fourth - and Fifth - Century Evidence from Palestine, Syria and Egypt, Al-
dershot 2007.

95 MEGAW 2007 172-4, 559; MICHAIL 2011-2 259-60; MICHAIL 2013 142-4.
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The 5™ century was characterized by tensions between the Church
of Cyprus and the Church of Antiochia, the latter claiming jurisdic-
tion over the first. Both ecclesiastical and political reasons (in 536
AD the administration of Cyprus was transferred from the comes
Orientis to the quaestor exercitus, nominally at Constantinople)
turned Cyprus towards Constantinople.”

Psalm 33:6 was inscribed in the vestibule of the main space:

»[TTPOZEJAGATE [TIPOZA]YTON K[AI ®QTIJEOHTE K[AI
TA [TPO]ZQITA [YMQN OY MH KATJE[EXYNOH] ...."”"

The architectural changes in the baptistery and its diminishing im-
portance in the early 7™ century seem to have taken place as a result
of the ever greater predominance of infant baptism: access from the
passages from the west and east rooms were closed, the steps leading
to the font were blocked, and part of the marble revetments were
removed and re-used to repair part of the opus sectile floor of the
basilica.”

Finally, the catastrophic earthquakes in 685 AD and the transfer
of the Episcopal position at the nearby site of Sarayia in Episkopi
marked the abandonment of the basilica of Kourion.”

¢. Basilica of Saint Philon (Karpasia) (fig. 5)

This dates back to the beginning of 5" cenutry, with Saint Philon,
Bishop of Karpasia and student of Saint Epiphanius, as its first
founder.'” The baptismal complex belongs to the processional type

9 For the whole discussion see PAPAGEORGIOU 1981; K. P. KYRRES, XaQaKTnoLoTtka
TG KUTIELAKNG LoToQlnG Kot TV mEwipn Pulavtivr) mepiodo, in: K. N. KON-
STANTINIDES, [Ipaktika Zvumociov Kvmpiaxnc Totopiac (Aevkwoia 2-3 Maiov
1983), loannina 1984, 1-40; G. D. PAPATHOMAS, L’Eglise autocéphale de Chypre
dans I’Europe unie (Approche nomocanonique), Athens 1998 (Nopoxavovikn
BipAioOnxn 2), 31-81; A. N. MITSIDES, H ExxAnoia g Kvmoov amo tov devtego
LéEXOL TOV TEUTITO aiwva, in: PAPADOPOULLOS 2005 123-7; ID., To Avtoképatov
¢ ExxAnoilac g Kvmoov, in: PAPADOPOULLOS 2005 129-54; J. LOKIN, O
TOALTIKOG Kal dtoucnTucog Beopog g Kvmpov amod tov Meydro Kovotavtivo
éwg tov Tovotviavd, in: PAPADOPOULLOS 2005 189-97.

97 MEGAW 2007 117, 386; MICHAIL 2011-2 261.

98 MEGAW 2007 108, 174, 559; MICHAIL 2011-2 261-2.

9 MEGAW 2007 174-6, 561-2; MICHAIL 2011-2 262.

100 For a full discussion about Basilica and its baptistery see J. DU PLAT TAYLOR - A.
H. S. MEGAW, Excavations at Ayios Philon, the Ancient Carpasia. Part 2: The Early
Christian Buildings, in: Department of Antiquities Cyprus (ed.), Annual Report of
the Department of Antiquities Cyprus for the year 1981, 209-50; MICHAIL 2011-2
262-6; MICHAIL 2013 144-5; Ch. CHOTZAKOGLOU, ‘H a&gxttextovikr) otovg
TAQLOXQLOTLAVIKOUG Kal peocoBulaviivovg vaovg e Kapmaoiag, in: P. PA-
PAGEORGIOU (ed.), Kapnacia. Ilpaxtika B' Emotnuovikov Zvveopiov »Ec ynv
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too. To the east, the great main space of the baptistery preserves the
initial central apse with the staging area of the bishop for the pre-
baptismal rites (anointing with holy chrism included), which was clo-
sed in the 6" century. Thereafter, we find the place of the vestiary,
the cross-shaped baptistery »holy of holies« with descent and ascent
stages where one distinguishes the place where the bishop stood for
baptism, and the »chrismarion« immediately after the place of the
font. The basilica and the baptistery were in use until the end of the
7" century, when the city was deserted because of Arab raids and
looting.

d. Basilica of Hagia Trias (Karpasia) (fig. 6)

The basilica of Hagia Trias is dated to the 5™ century with a baptis-
mal complex that follows the processional type with special places
around the central space of the complex:'” a main place for pre-
baptismal rites (without any apse: the baptism and anointing now
follow the descriptions of Saint Cyril of Jerusalem), vestiary, cross-
shaped baptistery »holy of holies« with descent and ascent stages and
the place of the bishop for baptisms, the »chrismarion« (with the
apse being originally constructed as an area for the bishop for
anointing with holy chrism), and an aisle that connects with the nave
of the main basilica. Around the mid-7" century the aisle that
connects the area of baptistery to the nave was converted into a
small church and the entrance to the baptistery was closed.

e. Baptistery of Panagia Petounta (Mazotos) (fig. 7)

In 2008, an early Christian baptistery was excavated in the locality of
Panagia Petounta in the area of Mazotos.'” The baptismal complex
follows the processional type and was in use between the 4" and the
7" centuries. To the north of the apsidal main room there is a pa-
rallel room with a three-stepped cross-shaped font in its centre. One
of the last building phases that can be traced is the blockage of the
apse and the font room.

All five currently known early baptisteries in Cyprus share a consi-
derable degree of likeness: all follow a processional type of arrange-

Ayiwv xai tov Hpwwv«. Kvpiakn, 19 Tovviov 2011, Zevodoxeio Navarria —
Aepeodc, Nicosia 2017, 269-94 (henceforth: CHOTZAKOGLOU 2017).

101 MICHAIL 2011-2 266-70; MICHAIL 2018 145-6; CHOTZAKOGLOU 2017 276-7.

102 For a full discussion about the baptistery and the excavation see G. GEORGIOU, An
Early Christian Baptistery on the South Coast of Cyprus, Cahiers du Centre
d’Etudes Chypriotes 43 (2013), 117-26.
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ment and the fonts are cruciform, with steps in the opposite arms of
the cross.'”

f. Basilica A of Saint George (Pegia) (fig. 8)

The baptistery dates back to the 6™ century and presents an unusual
baptismal complex for Cyprus, located to the west side of the atri-
um, opposite the front entrance of the basilica."” The baptismal
font, a basin of circular form, is placed in the centre of a large four-
sided room, adjoined by what is presumably identified as a spacious
»chrismarion«. The steps in the east and west arms were blocked,
converting the initial cruciform font into a circular basin, which
finds parallels in the area of Constantinople, Asia Minor and the
north Aegean. This new form of baptistery bears witness to the
gradual prevalence of infant baptism.

g-h. The Church of Panagia in Kophinou and in Choirokoitia

In our bishopric of Trimythous we have recently completed the
restoration of two compressed inscribed cruciform dome hall (com-
pressed cross in square) churches of the 11" century dedicated to
the Panagia in Kophinou (figs. 9-11)'" and in Choirokoitia (2010~
2013) (figs. 12-13) (2010-2013)."°

103 MICHAIL 2011-2 269-70; MICHAIL 2013 146.

104 For a full discussion about the baptistery and the excavation see Ch. MPAKIRTZES,
AmnoteAdéopata  avaorkadov  otov Gy Tewoyo IIéyewxg (dkowtrjoov
Agémavov) 1991-1995, in: A. PAPAGEORGIOU (ed.), ITpaxtika tov Tpitov Aie0-
vovg Kvrtpodoyikov Zvveopiov (Aevkwoia, 16-20 AntptAiov 1996), vol. II: Meoaiw-
viko Tunue, Nicosia 2001, 155-70; MICHAIL 2011-2 276-8; MICHAIL 2013 150-2;
H. R. RUTHERFORD, The Baptisteries of Late Antique Asia Minor (Western Tur-
key): What do they tell us about Christian Initiation?, in: H.-J. FEULNER (ed.), Lit-
urgies in East and West. Ecumenical Relevance of Early Liturgical Development.
Acts of the International Symposium Vindobonense I, Vienna, November 17 - 20,
2007, Minster 2013 (Osterreichische Studien zur Liturgiewissenschaft und Sakra-
mententheologie 6) (henceforth: FEULNER 2013), 316.

105S. GABELIC, The Church of the Virgin near Kophinou, Cyprus, in: Kvmpiakat
Zrovdal 48 (1984), 143-60; E. PROKOPIOU, O 0OUVVERTUYUEVOS OTAVPOELONG
yyeypaupévoc vaoc oty Kompo (9o¢c — 120¢ aiwvac), Nicosia 2007 (Movoeiov
Tepac Movnc Kvkkov. MeAétec BvCavtivnc kal Metapvlavtivic Apxatodoyiac
xai Téxvne 2), 369-83 (with all the relevant bibliography; henceforth: PROKOPIOU
2007); E. PROKOPIOU - N. PYRROU (ed.), EvudBioc DidoxdAnc. Avideién
pvCavtivaov pvnueiwv Kpntne xai Kompov, Rethymno 2014, 220-309 (henceforth:
PROKOPIOU - PYRROU 2014); E. PROKOPIOU, New Evidence for the Early Byzantine
Ecclesiastical Architecture of Cyprus, in: M. HORSTER - D. NICOLAOU - S. ROGGE
(ed.), Church Building in Cyprus (Fourth to Seventh Centuries). A Mirror of Inter-
cultural Contacts in the Eastern Mediterranean, Miinster 2018, 73-98 (henceforth:
PROKOPIOU 2018), here 78-81. Finally, see the four forthcoming announcements
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The archaeological excavations we have recently conducted in col-
laboration with the local Department of Antiquities have brought to
the surface the ruins of early Christian churches on which these two
churches are built. Among the new archeological evidence that has
come to light are two baptisteries. Within these baptisteries there are
small baptismal fonts of the 7™ century, mostly relating to the bap-
tism of infants and children rather than adults: in Kophinou with
cruciform plans with curved sides (length 1.00 m and depth 0.72
m)'” and in Choirokoitia with an elliptical shape almost rounded
(with greatest diameter 0.94 m and the shortest 0.84 m).'”

Key elements of the architecture of Cypriot processional baptisteries

The early Christian architecture of Cyprus was greatly influenced by
that of Constantinople and the Aegean coastland, and to a lesser de-
gree by the architecture of the Holy Land and Syria (mostly before
the middle of the 5™ century). In spite of these influences, the early
Christian architecture of Cyprus had some original features of the
processional baptisteries as analysed below:

1. Baptistery complex: liturgical need and requirements with
group baptisms, mainly of adults, pre-baptismal ceremonies (cateche-
sis, renunciation of Satan, union with Christ, profession of faith),
undressing of clothes, anointing with oil, baptism - water immersion,
anointing with holy chrism, dressing up, procession entrance in the
nave.

2. The rites of Christian initiation and the stational liturgy deter-
mines the architectural configuration of baptisteries (until the 7"
century):

in: METROPOLIS TRIMYTHOUS: N. NIKOLAOU, ITaAaioxolotiavikés Baokég g
kuTELakng vraldgov: KaAaBaodc, Mapwvt, Xoworottia, Kodpivov; E. PROKOPI-
ou, Ta moglopata Twv avackapwwv éoevvav toL Turpatos Agxatotitwy
otv Teoa MnrtooémoAn Towuvbovvtog, 2009-2016; R. MICHAIL, ITaAawoxolotia-
vika Bamtiotiowx Kogpivov kat Xowokortiag; Ch. CHATZECHRISTODOULOU, Ot
Bulavtvég kal petafulavtveg totxoyoadies otovg Naovg g Teoac Mnto-
ndAews TopvOovvroc.

106 PROKOPIOU 2007 178-90 (with all the relevant bibliography); PROKOPIOU 2018 80-
1. See also the four forthcoming announcements in: METROPOLIS TRIMYTHOUS
(cited in the previous footnote 105).

107 For the baptistery in particular see E. PROKOPIOU, ‘H &oxttektovikn To0 vaoo g
TTavayiag Kodivov, in: PROKOPIOU - PYRROU 2014 221-40; PROKOPIOU 2018 78-
81; R. MICHAIL, ITaAaioxototiavika Bamtiotiowx Kodivov kai Xowgorortiag, in:
METROPOLIS TRIMYTHOUS.

108 For the baptistery in particular see PROKOPIOU 2018 80-1; R. MICHAIL, ITaAatwo-
xowtavikax  Bamtiomjowr  Kodivov  kat  Xowokortiag, in:  METROPOLIS
TRIMYTHOUS.
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Main hall: where the baptismal candidates participated in the pre-
baptismal rites (catechesis, exorcisms, renunciation of Satan, union
with Christ, profession of faith, completion of catechesis).

Vestiary (»apoditirion«): where the baptismal candidates ente-
red, undressed and were anointed with oil.

Baptistery: through a narrow passage the baptismal candidates
entered the »holy of holies« or »photistirion« where we find the
baptismal font, going down a series of steps. After the triple immer-
sion they exited via another series of steps on the opposite side of
the font, walking past the bishop who performed the baptism in the
baptismal font alongside.

»Chrismarion«: through another narrow passage they proceeded
to the »chrismarion« where they received confirmation with the holy
chrism.

Finally, the newly baptized put on white garments and held
lighted candles, proceeding to the nave of the main church for their
first participation in the Divine Liturgy and Holy Communion.

3. Position of the anointing with chrism: In the early period,
the anointing with holy chrism was given prior to baptism following
the example of Antioch (4" century, beginning of the 5" century). In
the 5" century the liturgical change and the common course that
was in line with the description of Saint Cyril's of Jerusalem
Catecheses brings about the necessary changes in the architecture of
the baptisteries (i.e. Kourion and Saint Philon).

4. Gradual precedence of infant baptism over adult baptism. The
final establishment of infant baptism caused several variations in the
ceremony of baptism (pre-baptismal rites, catechesis, profession of
faith, removal of clothing, anointing with oil, baptism, anointing
with holy chrism, ablution and tonsure), underactivity and super-
sedure of the baptisteries, and the existing baptisteries were modi-
fied to serve new needs (i.e. Kourion and Saint George in Pegia
where the steps were closed and the baptismal font was transformed
into a pool). The new baptisteries (i.e. at Kophinou and
Choirokoitia) were built on the basis of the new requirements.
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C. CYPRIOT LITURGICAL MANUSCRIPT SOURCES
(11™_-16™ CENTURY)

The well.known Typicon de la Grande Eglise is one of the most im-
portant liturgical books of the cathedral rite of Costantinople.'” The
origin of the two manuscript sources of the tenth-century »Typicon
of the Great Church« is from Cyprus:

1. Paris grec 1590, tf. 230 (AD 1062/63), written either in Cyprus
or in Palestine. It is certain that it was found in the monastery of the
Theotokos «t@v ®ogPiwv» or Asinou in the early 12" century.'’

2. Oxtord Bodleian Auctarium E. 5. 10, {ff. 318 (AD 1336/37),
written in Cyprus by the reader Dimitrios upon the request of Father
John from Mia Milia village (8-10 km from Nicosia).'"!

According to the title of the Paris grec 1590, these two Cypriot
sources are two Synaxaria-Kanonaria from September to February (f.

109 For an initial introduction to the »Typicon de la Grande Eglise« see E. VELKOVSKA,
Libri liturgici bizantini, in: CHUPUNGCO 1998, vol. I 249; R. F. TAFT, I libri liturgi-
ci, in: G. CAVALLO (ed.), Lo spazio letterario del Medioevo. 3. Le culture circostan-
ti. I: La cultura bizantina, Rome 2004, 237-8.

HO0H. DELEHAYE, Propylacum ad Acta Sanctorum Novembris. Synaxarium Ecclesiae

Constantinopolitanae..., Brussels 1902, xxi-xxii; J. MATEOS, Le Typicon de la

Grande Eglise. Ms. Sainte-Croix n° 40, X° siécle. Introduction, texte critique, tra-

duction et notes, vol. I-1I, Rome 1962-3 (Orientalia Christiana Analecta 165-6)

(henceforth: MATEOS, Typicon I), here v; C. N. CONSTANTINIDES - R. BROWNING,

Dated Greek Manuscripts from Cyprus to the Year 1570, Washington D.C./ Nico-

sia 1993 (Dumbarton Oaks Studies 30/ Cyprus Research Centre. Texts and Studies

of the History of Cyprus 18) (henceforth: CONSTANTINIDES - BROWNING 1993) here

49-54. The writer of the manuscript remains unknown so far. The code is written

in 1062/63 between Cyprus and Palestine, with several notes on the margins of the

manuscript confirming its presence in the »respectful monastery of the all-holy

Mother of God of Forvion« (»oefaopia povn g Umegayilng Oeotékov TV

Poppiwv«), known today as the »church of Panagia of Asinou«. The earliest note is

dated November 16, 1115 and it records the date of death of the monk Nicholas,

founder of the monastery. This manuscript was certainly in the monastery from
the early 12" century until the 15™ century, while a relative note that refers to the

Archbishop of Cyprus Nikiforos (1641-74) confirms the presence of the code in

the period until the middle of the 17" century. See also the publication of the

notes, and all the discussion of the history of the manuscript and the relationship

of the monastery of Panagia of Asinou in CONSTANTINIDES - BROWNING 1993 50-4;

A. WEYL CARR - A. NICOLAIDES, Asinou across Time. Studies in the Architecture

and Murals of the Panagia Phorbiotissa, Cyprus, Washington D. C. 2013 (Dumbar-

ton Oaks Studies 43).

MATEOS, Typicon I, v-vii; CONSTANTINIDES - BROWNING 1993 196-8. The manu-

script, according to the colophon of the writer on f. 316v, was written in 1336,/37

by the hand of »Anuntolov avayvwotov kai Pouavitov« for the priest John

from Mia Milia village, near Nicosia (»mAnoiov ¢ Aevkwoiag«), see the whole

discussion in CONSTANTINIDES - BROWNING 1993 196-7.

1

—
—



298 Gregorios. A. Ioannides

1r): »Kavovagwv fyovv ovvaldowv twv éoptwv kat LapBatorv-
OLAK@V TOU &VIALTOL Kal HUNVOAOYNV TV Aayiwv Amo pnvog
Zenmteppoiov péxol unvos Maptiov kabBwg dmotétaktatl VTO TG
aylag Tov ®eob kaboAwng Katl amootoAknc éxkAnoiag e Néag
Pd)Hﬂ ce 112

The Oxford Bodleian Auct. E. 5. 10 prescribes the performance of
baptism on Christmas day at the end of Orthros as well as before the
Divine Liturgy."” Both manuscripts extensively prescribe and refer
to the rite of baptism during the holy day of Epiphany, to the bless-
ing of water in a baptistery on the eve of the feast and the order of
baptism in the main feast on the day after the end of Orthros and
before the Divine Liturgy.'"

Of the total of 23 known Cypriot euchological manuscripts so far
(spanning from the 15™ until the beginning of 18" century), the re-
lated rites with Baptism can be found in just three manuscripts of
the 16" century:'”

a. Mount Athos, Great Laura © 91, copied by the hieromonk
Luke in 1536 and dedicated to the church of the Holy Virgin Mary
Phaneré6mené at Paphos by the owner, the hieromonk Loukianos,
comes from Messine in Sicily and has 388 folios.'"®

b. Karditsa, Monastery of Korones 8, completed on 26 November
1563 by the priest George Nikephorou, the son of the priest Chari-
ton from a village of the bishopric of Leukara. It has 398 folios.'"”

12 See also MATEOS, Typicon I, v; CONSTANTINIDES - BROWNING 1993 49. In the colo-
phon to Oxford’s Bodleian Auctarium E. 5. 10 (f. 316v), the scribe describes the
code as a »six months Synaxarion«, see CONSTANTINIDES - BROWNING 1993 196.

13 ,"EwBev d¢ yivovtal katl pwtiopata kata tomov«, MATEOS, Typicon 1, 156.

14 MATEOS, Typicon I, 182-6.

15 For a first brief presentation of Cypriot euchologia, see G. A. IOANNIDES, II mano-
scritto Barberini greco 390: edizione e commento liturgico, (P10, Excerpta ex Dis-
sertatione ad Doctoratum) Rome 2000, here 23-5 (henceforth: IOANNIDES 2000).

H6 For the whole discussion of the manuscript, see CONSTANTINIDES - BROWNING
1993 287-93.

117 The manuscript has lost 18 folios of text at the beginning and starts today with the
first folio being the 19r. For the whole discussion of the manuscript, see CON-
STANTINIDES - BROWNING 1993 343-50; G. A. IOANNIDES, Xe1pdyoada TG €moKo-
mng Aevidowv, in: Mntporodic TpiuvBovvtoc (henceforth: IOANNIDES XeQo-
voada). In this euchology, as we have shown in a related article, rites and prayers
coming from the Holy Land of Palestine are transported and survived: see G. A.
IOANNIDES, Osservazioni liturgiche sull’eucologio cipriota Karditsa Korones 8, Bol-
lettino della Badia Greca di Grottaferrata 111 s. 1 (2004) 115-35 (henceforth: 10-
ANNIDES 2004), here 119-20, 127-33. The very same »EUxn év 1 Ataveig tov
Baiwv« of Korones 8 (ff. 221v-222v) is testified in the euchology (Jerusalem, Li-
brary of the Greek Patriachate) Saint Saba 377 (14" c., f. 108r-v), see A. PAPADO-
POULOS-KERAMEUS, TepoooAvuitikn BifpAoOnkn fitor katddoyos twv év taic
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c. Athens, Museum Benaki 79, comes from the hand of the hiero-
monk Philotheos, written in the second third of the 16™ century. It
contains 203 folios.'"®

Subsequently, the later chronological origins of euchological Cyp-
riot sources do not allow a thorough historical study of the different
phases of the evolution in the baptism ceremony in the liturgical
practice of Cyprus (genesis, morphology, identification of each indi-
vidual liturgical unit). Instead, they reflect the settling of different
fermentations and effects; the final result of the whole encounter on
the island derives from the large liturgical centres of Constantinople
and the Orthodox Churches of Middle East (Jerusalem, Sinai, Alex-
andria and Antioch).

In this section, we will not embark upon a thorough historical-
liturgical discussion of the various prayers and the liturgical elements
of the rite of baptism."” Our study will concentrate on two main as-
pects:

BipAoOnKkaic ToD  dylwtdTov dmootoAikov e kKal kaBoAikov 0pB0dOEov
natplapxikod Bpovov twv Tepocodvuwv kal maonc Iadawotivne amokeluévwy
kwdikwy, vol. II, Saint Petersburg 1894 (henceforth: PAPADOPOULOS-KERAMEUS
1894), 505-6.

18 For the whole discussion around the manuscript, see E. LAPPA-ZIZEKA - M. RIZOU-
KoURrOUPOU, Katdadoyoc éAAnvikav xetpoypddwv 100 Movoeiov Mmevdakn (100—
16° ai.), Athens 1991, 148-52. On the basis of liturgical and early written infor-
mation of the code, we have proof of its Cypriot origin. For the whole discussion,
see G. A. IOANNIDES, ‘Eva &yvwoTo kumolako evxoAdylo, in: Aevtepo Etrjoto
Zovédpio BvCavtivav kal Meoatwvikov Znovdwv. I[ToAvdvvauo Anpotiko Kévtpo
Nevkwoiag, 12-14 Tavovapiov 2018, Nicosia (forthcoming).

19 For the whole discussion around the history and the theology of the rite of bap-
tism with futher bibliography, see P. N. TREMPELAS, Mikpov EvyoAodyiov, A': Al
axodovOiar xai tdéeic Mvnotpwv kal T'dpov, Evyxelaiov, Xeipotoviov xal
Bamntiopatoc katd tovc &v Abnvaic ibia kddikac, Athens 19987 (henceforth:
TREMPELAS 1998), 273-405; K. KALLINIKOU, O xptoTiavikoc vaos kai Ta TeAoDeE-
va év avte, Athens 1969, 375-402; . YAZIGI, H teletn tov dayiov Pantiopatoc.
Totopixt), Ocoloyikn kal tedetovpyixn Ocwpnotc, Thessaloniki 1983; A. SCHME-
MANN, E& Ddatoc kai [Tvevuatos. Aettovpyikn peAétn tov pantiouatoc, Athens
1984 (trans. I. ROELIDES, original title: Of Water and the Spirit: A Liturgical Study
of Baptism, Crestwood NY 1974); M. ARRANZ, L’eucologio costantinopolitano agli
inizi del secolo XI. Hagiasmatarion & Archieratikon (Rituale & Pontificale) con
I'aggiunta del Leiturgikon (Messale), Rome 1996 (henceforth: ARRANZ 1996), 27-
30; ID., Les sacrements de 1’ancien Euchologe constantinopolitain (6), in: Orien-
talia Christiana Periodica [OCP] 51 (1985) 60-86 (henceforth: ARRANZ 1985); ID.,
Les sacrements... (7) OCP 52 (1986) 145-78; ID., Les sacrements... (8) IV®™ partie:
L’»Illumination« de la nuit de Paques, chap. II-V, OCP 53 (1987) 59-106 (hence-
forth: ARRANZ 1987); ID., Les sacrements... (9) IV®™ partie: L’»Illumination« de la
nuit de Paques, chap. VI, OCP 55 (1989) 33-62 (henceforth: ARRANZ 1989); P.
NELLAS, Zwov Oecovuevov. Ilpoontixéc yuk i 0p0odoén katavonon Tov
avOpwnov, Athens 1992% hieromon. Gregorios, To Aywv Bantioua — Zxélia,
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1. To present a brief synopsis of the totally unknown Cypriot eu-
chological sources to date concerning baptism and the rites preceding
it;

2. To study the liturgical differentiation in Cypriot testimonies in
relation to the major liturgical centres of Constantinople and the
Middle East and to determine the origins of various liturgical infor-
mation, as well as to demonstrate the liturgical euchological wealth
of Cyprus.

a. Mount Athos, Great Laura © 91

In the euchology Great Laura © 91, eight (8) ecclesiastical ceremo-
nies related to baptism are mentioned:

I. »AxoAovBia eig yévvav yuvaucog« (ff. 36r-39r).

II. »AxoAovBia eig 10 AapPdverv dvopa T0 mawiov T ' Huéoa
TS Yevvnoews avtov« (ff. 39r-40r).

III. »AkoAovBia el TO €kKANOLROAL MAWDIOV HETX TETOAQA-
KovTa NUEQAC TNG YeVVHoews avtov« (ff. 40r-43r).

IV. »AkoAovOia eic t&x dmoBvijokovTa VT TEOG WAV PATTL-
Copeva« (ff. 43r-46r).

V. »AxoAovBia to0 ayiov Pantiopatog &l TO mOLoAL KATH)-
xovpevov« (ff. 46r-51v).

VI. »AkoAovBia o0 Bantiopatoc« (ff. 51v-59v).

VII. »Ex t@v Zuvodwv dataelg mepl 10 Pantiopa« (ff. 59v-
61v).

VIII. »AroAovBia ig 10 dmoAovoat oV veopwtiotov« (ff. 62r-64r).

In subsequent euchological sources from the 15" and 16™ centu-
ries, the whole pre-baptismal section occupies a great part, especially
in the manuscripts of the Middle East. On the contrary, the eu-

Mount Athos 1992; I. B. KOGKOULES - Chr. K. OIKONOMOU - P. I. SKALTZES, To
Bantiopa, Thessaloniki 1992; PARENTI 1998 50-70; Th. X. GIAGKOU, Kavovec kat
Aatpeia, Thessaloniki 2001, 363-441; Ch. K. PAPATHANASIOU, T0 »xat
dxpifelav« Bantioua xai ot é& avtod napexkAioelc, Athens 2001; Apostoliki Dia-
konia of the Church of Greece, To Ayto Bantiopa. H évraén pac oty ExkAnoia
o0 XptoTod, Athens 2002; I. M. PHOUNTOULES, TeAetovpyixa Ofuata, Athens
2002, 165-208, 295-317; B. THERMOS, To Eexaouévo pvotinpto: éxkAnaoloytkég
ovvémetec Tov Ayiov Xpiouatoc, Athens 2004; N. MILOSEVIC, H Oc¢ia Evxapiotia
w¢ kévtpov tnc Ociac Aatpeiac. H ovvdeoic tov pvotnpiov uetd tne Ociac
Evyxapiotiac, Thessaloniki 2005, 29-136; M. E. Johnson, The Rites of Christian
Initiation. Their evolution and interpretation, Collegeville 2007% P. I. SKALTZES,
Aettovpyikec peAétec I, Thessaloniki 2007, 37-98; P. MEYENDORFF, Towards a
Baptismal Ecclesiology, in: FEULNER 2013 285-94; bishop of Karpasia Christopho-
ros, To Z¢payoua tov Xpiotov. Mid mpwtotvnn épunveia tov Bamtiouatoc,
Nicosia 2015.



Christian Initiation in Cypriot Liturgical Sources 301

chological sources in Constantinople [like Coislin 213 (AD 1027),
Grottaferrata I'B.I (13" century)] and other districts, even until the
13™ century, deliver only one prayer each for the eighth and fortieth
days after birth."™

I. »Rite of a woman who has just given birth« («dxoAovBia eig
vévvav yovaikog», ff. 36r-39r):"!

The priest outside the residence (»éE£wBev Tng olkiag«) begins
with »EvAoyntée, towodyov, IMavayia Toiwkg, INateo Huav, ‘Ot
ooV 0TV, TO TEOoTtAQLOV TNG NHéoag, Adéa Kat vov Beotokiov Trg
evomAaxviag TV TOANv..« (f. 36r). He enters the house
(»eloéoxetal éoow«) and recites the following seven prayers:

1. Kvote 6 Oeoc fuav 6 €k To0 X006 MAGoag TOV dvOowTov
oo (f. 361-V).

2. Aédomota Kvpie 6 Oeoc Nuav 6 év omnAaiw yevvnOeig ...
(ff. 36v-37r).

3. Koote 6 Oeoc uwv, 6 katallwoag NUAS ToLE TATELVOUG
kal dva&lovg dovAovg ocov, eDAoyelv kal dyldleww Tovg
TMEOCEQXOUEVOLG ... (f. 37r-v).

4. Aéomota Kogle 6 Oeoc Njuawv 6 mavtokpdtwe, 6 Ilatro
o0 Kvplov fjuwv Tnoov Xpotov, 6 macav Gpuowv Aoywnv
T AGYw ooV dNHLOLEYNOAG ... (ff. 37v-38r).

5. Aéomota Kopte 6 @cog fjuwv, 6 Iate tov Kvgiov juav
Tnoot XpLotov, 6 €k ToD Ut 6VToG €ig TO Elval TaQAYAYWV ...
(f. 38r).

6. An alternative prayer for the women that are close to the
new mother: EOx1) étéoa eig tag yvvaikag tag €v T Aex@-
Kvpie 6 Beoc Muwv, 6 aAnOwoc doptoc ¢ Cwng, ©
XAQLOAHEVOG T)HAS TOVG dva&iovg dovAovg oov ... (f. 38r-v).
7. Prayer for the midwife: TRg paias. Evxn g pappovg':
Kovpie 6 ®e0g MUV, 0 ToQayevopEeVos €ml owTtnoi Tov

120 For the whole discussion around the development and the history of pre-baptismal
rites, see TREMPELAS 1998 261-73; M. ARRANZ, Les sacrements de I’ancien Eu-
chologe constantinopolitain (3). 11" partie: Admission dans 1’Eglise des enfants
des familles chrétiennes (»premier catéchuménat«), OCP 49 (1983) 284-302
(henceforth : ARRANZ 1983); ID., Les sacrements... (4), OCP 50 (1984) 43-64; ID.,
Les sacrements... (5) III*™ partie: Préparation au Baptéme, OCP 50 (1984) 372-97;
ARRANZ 1996 26-7; PARENTI 1998 56-70; P. I. SKALTZES, Aoxela kat kabagdtnta
¢ yvvaikag, in: Zovaén 77 (2001), 70-86; IOANNIDES 2004 115-9 (see the foot-
note 7 on the page 117 for futher bibliography); Ch. Ch. LAZARIDOU, H mepiodoc
700 oapavtiopod (Aoxeiac). latpikn, xowwviodoyikn kal Ocoloyikn tpocéyyion,
Thessaloniki 2016.

121 See also A. DMITRIEVSKI], Onucanue aumypauieckux pyKonucet, Xpaauuxcs ¢ oubauo-
mexkax IIpagéocnasnozo Bocmoka, [ Description of the liturgical manuscripts stored in
the libraries of the Orthodox East], 1I: EvxoAdyia, Kiev 1901 (henceforth: DMI-
TRIEVSKI] 1901), 754-5; TREMPELAS 1998 323 (ITy).
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Yévoug twv avOowmwy, émwe émi v doVANV cov ... (ff.
38v-39r).

At the end of the seventh prayer, the priest censes and sprinkles the
house of the woman who has just given birth with the holy water
that was blessed on the feast of Theophany and proceeds with the
dismissal (f. 39r: »xal Oupa tov oikov &vBa keltat 1 Aexw Katl
oavtiCet avtov Vdwo twv aylwv Oeodavelwv kol TOLEL
ATOALOLV«).

II. »Rite for naming the child on the eighth day after its birth«
(»axoAovBia eic 10 AapPdvery dvoua O mawiov T 1’ NUEQa THS
Yevvijoews avtov«, ff. 39r-40r):'*

The midwife arrives outside the church door with the newborn
child (»eloépxetar ] paia pe 10 mawiov kat lotatat €£w g MOANG
¢ éxkxkAnoiac«) where the priest blesses the child, begins with
»BEVAoyntog, towodyov, Ilavayia Toukg, ITatep Nuav, Ot cov
€011V, TO TQOTAQLOV TNG Npéoag, Oeotokiov olov BéAei« and recites
the prayer »Kvote 6 ®eodc fuwv, oov dedueda kat o0& magaxa-
Aovpev Kat iketevopev, oNHELwONTwW 1O GG ...« (f. 39r-v).

Immediately afterwards he recites the prayer for the mother of
the child »Aéomota Kople 6 Oeog fuwv, 6 kabapioas xat ava-
Yevvrioag HAG dx TG éVOAQEKOL 00V OIKOVOUIAG ...« and dismisses
her (ff. 39v-40r). At the end of the rite it is also emphasized that the
infant does not enter the church until the fortieth day after its birth
(f. 40r):

oV pévToL T0 oVVOAOV BdAAeL TO mawiov eig v ékkAnolov-
toutéoTt dév umalel 10 mawwiov €oow eig TV EkkAnoiav
0Vd¢ MOOWS WG TECOAQAKOVTA T|UEQALGS.

III. »Rite for the churching of a child forty days after its birth«
(»dxoAovBia eic 1O ékkANOLdoal MAWIOV HETX TEOCOAQAKOVIA
NUEQAS TGS YeEVVNoews avTov«, ff. 40r-43r):'*

The priest meets the mother with the infant outside the doors of
the church (»é£w mEO TV MUVAGV TN ékkAnoiac«) and there com-
mences with »E0Aoyntog, tooayov, Iavayia Touke, Tlatep fjuav,
‘OtLoo0 éotiv, 10 ToomAQLoV ¢ Nuépac« and reads three prayers:

122 The phrase »Evx1) tg poppovg« responds to the margin of f. 38v.

123 See also DMITRIEVSKI] 1901 755; TREMPELAS 1998 328 (I1,). For the prayer for the
naming of the child, see also G. Ch. CHRYSOSTOMOU, Ovouatodocia (PiAocodpikn
kal OcoAoyikn BipAoOnxn 21), Thessaloniki 1991.

124 See also DMITRIEVSKI] 1901 755-6; TREMPELAS 1998 335 (Il); IOANNIDES 2004
118-9.
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1. »Kvote 6 Oeodg Uy, 6 év tecoapdkovia NUEQALS KATA TOV
vopov Mwioéwg ...« (f. 40r-v).

2. »0O dwx v Nuetéoav cwtnelav ateéntwe évavlpwnnoac,
Xotote 6 Oeog MUV ...« (ff. 40v-41r).

3. »Kvpte 6 Bedg Nuwv, 6 magayevopevog €mi owtneiav Ttov
Yévoug v avOowntwv ...« (f. 41r-v).

Then, the priest takes the child from its mother. If it is a boy he
chants the hymn »AvoryéoBw 1] mTOAN TOD 0VEAVOD, OYJHEQOV O YAQ
avopxoc«. If it is a girl, he chants the hymn »Meta 10 texOnval og,
Bceovuude Aéomowva, mapeyévou év vae Kvplov« (ff. 41v-42r).

He enters »inside the church« (»&vdov To0 vaov«) chanting the
Psalm 5:1-8, kisses the four corners of the church and enters the
sanctuary with the child where they make a full circle."” He leaves
the child supine (»Umtiov«) in front of the holy doors, the mother
makes forty prostrations, and the priest says the prayer to the child
»Aéomota Kople mavtoxpatwo, 6 Hévog dNUIOVEYOS KAl owTnQ
TOD Y£VOUS TV AvOo WV ...« (f. 42r-v).

The priest anoints the infant with oil from the candle (oil lamp) in
front of the despotic icon of Panagia, saying'® »InuewwOntw &é¢'
NUAS TO PG TOD MEOTWTOL 0oL’ €ig TO dvopa tob IMateodg Kkal
o0 Yiov kal tob ayiov ITvebpatog vov kal del kal elg Tovg atvag
v alovwv. Apnv« (f. 42v). We find a similar anointing of the
child with oil from the candle in front of the despotic icon of
Panagia in (Mount Athos) Pantokratoros 149 (15™ century),'® as well
as in both rites for the ceremony of the fortieth day of the euchology
Sinai 988 (15™ century).'®

Thus, the anointing with oil from the candle of the despotic icon
of Panagia in the corresponding rite of the eighth day is already tes-
tified in euchologia from the 13™ century (Mount Athos) Great
Laura 189, as well as in subsequent sources of the 15" and 16™
century such as Patmou 690 (15" century),””! Metochion of Panagios

125 »kal moookLVEL €16 TAG ' Ywviag ThG EkkANCIaG: elta eloéQxeTaL O LeQevg HeETA
TOL madiov €ig TO dylov Pripa katl kKukAot avTo YUewOev ToL Pripatoc« (f. 42r).

126,k AapBavel 0 tegedg dyov EAatov €k TG KavdAag g BeotdKov ... TOTTOV
oTavEoL kat Aéyet« (f. 42v).

127 Psalm 4,7.

128 DMITRIEVSK]J 1901 586 and 587 correspondingly.

129 Ibid. 487.

130 Thid. 176; TREMPELAS 1998 328 (IT;).

131 DMITRIEVSKI] 1901 653.
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Tafos in Constantinople 8 (182) (15" century)” and Patmou 689
(15™-16" century)."”

The ecclesiastical ceremony is completed with the reading of the
prayer »Aéomota Kivpte 60 ®eoc 1pawv, 6 magayevouevos Emi
ocwTnola Tov Yévoug twv avOownwy, Emde ETl TNV DOVANV OOV ...«
(ff. 42v-43r).

IV. »Rite of baptism of a child in the case of an emergency«
(»&xoAovBia el tax AamoBvrjokovia  VTUA  TIEOG  WEAV
Bamtwlopevax, ff. 43r-46r). The shortened rite due to the unex-
pected case of an emergency involves:

a. pre-baptismal rites — catechesis:

The priest prepares the water in the baptismal font, makes the sign
of the cross over the candidate for baptism'* and recites the prayer
»OQv, Aé¢omota Kogte, 0 moujoag tov avOowmov ...« (f. 43r-v).'”

b. Water blessing:

The priest blesses the water three times and recites the prayer of the
blessing of the water »Kvgte 6 ®@e0¢ U@V 0 TAVTOKEATWE, O TTAONG
KTioews dNULIOVEYVC ...« (ff. 43v-44r).

c. Oil blessing and anointing:

The priest blesses the oil (»épudpvoa eig 10 éAatov v’ kat opoayilet
avTO Y'«) in the name of the Holy Trinity, silently reads the prayer
of the blessing of the oil »Aéomota Kvple 6 ®edg 1jpav, 0 Toic v 1)
kPBwT® t0L Nwe ..«, pours the oil into the baptismal font, and
anoints the child (ff. 44r-45r).

d. Baptism and anointing with holy chrism:

The priest baptizes the child in the baptismal font in the name of the
Holy Trinity, delivers the neophyte to the godparent chanting
»>Macdolot wv adédnoav at avoulat ... otopatt adToL dOA0G« (Ps
33,1-2) three times, anoints him with holy chrism and says the tro-
parion »Ooot eic Xototov épamnticOnte...« (f. 45r-v). At the end of
the rite, it is underlined that it is a complete baptism (»oUTwg
adeAdol 10 TMEOC weav Bantiopua Kol é0TL TéAewov BaTTiIopa, f.

132 Thid. 456; TREMPELAS 1998 327 (K,).

133 DMITRIEVSKI] 1901 662.

134, modtov BaAAel VdWE &ig TV koAVUPTOoA Kal aTodVEL AVTY: kat loTnaw avT®
KATX AVATOAXS Katl éuduod avTo TEels: Kal odoayilel adTq TOUTOV OTAVEOL TO
UETWTIOV, TO OTOUA Kat TO 0th0og Aéywv- Eig 10 dvopa tod ITateog kat tov Yiov
Kkai To0 Ayiov ITvedpatog vov kat &et ...« (f. 43r).

135 This prayer is the same as the corresponding prayer in the pre-baptismal rite
»UETA TO TTOLoaL KATXOUHeVov«, with the difference that it is completed with
the triple sign of the cross over the candidate for baptism »¢£éAacov an' avtod
TV TIOVNQOV Kol dkdOaptov mvevua, KeKQUUHEVOVY Kal EuPwAebov avToD Th)
kadia« (f. 43v).
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45v), and it is performed only in cases where the child is about to
die (»t0 mawiov étolpov Tov Bavetve, f. 45v).

Similar rites for the same purpose are evident in several eucholo-
gia of the 15" and 16™ century, mainly in the Middle East: Sinai 968
(AD 1426),"%% Sinai 980 (AD 1475),'*" Saint Saba 375 (15™ c.),"*® Sinai
977 (AD 1516)," Sinai 979 (16" c.)'** but also of the periphery
(Mount Athos) Great Laura A 105 (15" ¢.),'""! Patmou 689 (15"-16"
c.)', (Mount Athos) Great Laura Q 129 (AD 1522),"* that involve
the prayer of the consecration of the water »Kvgte 6 @eog 1Jpav 6
MAVTOKQATWO, 6 MAOTG KTITEWS ONUOVOYOG ...«, a triple immersion
into the water and the anointing of the holy chrism. The euchologia
EBE 664 (15" c.) and EBE 348 (16" c.) refer to the prayer »O '‘Qv,
Aéomota Koote, 6 momoag tov avOewmov ...«.'*

We highlight the presence of the prayer for the blessing of the
water »Kvple 6 Oed¢ NUOV 0 MAVTOKEATWE, O TAONG KTlOEwg
ONULOVEYOG ...«, which is confirmed in the euchology of Saint Pe-
tersburg RNB gr. 226 (10" c.) as »e0X1) dAAN @V dylwv Pantiopd-
TV €Xovaa O TEOOIHIOV TdvL cUVTopoV«,' as well as in the eu-
chologia Grottaterrata I. B. VII (10™ c.),"*® EI Escorial X.IV.13 (12™
c.),""" Grottaferrata I. p. T (13" c.),"® EBE 662 (13" c.),'"* (Mount
Athos) Koutloumousiou 491 (14" ¢.).!®

136 DMITRIEVSKI] 1901 400-1.

137 Ibid. 432.

138 PAPADOPOULOS-KERAMEUS 1894, 500 (17).

139 DMITRIEVSKI] 1901 712.

140 Thid. 867.

141 Tbid. 636.

142 Tbid. 663.

143 Tbid. 747.

144 See correspondingly TREMPELAS 1998 343 and 348.

145 A. JACOB, L’euchologe de Porphyre Uspenski cod. Leningr. gr. 226 (Xe siecle), in:
Le Muséon 78 (1965) (henceforth: JACOB 1965), 194 (No 147).

146 G. PASSARELLI, L’eucologio Cryptense I'. B. VII (sec. X), (AvaAexta BAatdadwy 36),
Thessaloniki 1982 (henceforth: PASSARELLI 1982), 107 (No 152).

147 St. PARENTI, Un eucologio poco noto del Salento: El Escorial X.IV.13, Studi
sull’Oriente Cristiano 15 (2011), 157-97 (henceforth: PARENTI 2011), here 181 (No
5.20).

148 ARRANZ 1996 192-3.

149 TREMPELAS 1998 371; ARRANZ 1985 85-6; P. L. KALAITZIDES, Toix Xxdo.
»IMatolagy ik« eOxoAdywa: Paris, Coislin 213, Grottaferrata I'. 3. I, 'EQviknig
BipAoOnkne g EAAGDOG 662. Totogukokoitikt) teooéyytor, in: P. I. SKALTZES,
N. A. SKRETTAS (ed.), I'nOdéovvov Xéfacua. Avtidwpov TiunG xal pviunc €ic tov
uaxapiotov kaOnyntny e Aettovpykne lwdvvny M. @ovvtovAny (1 2007), vol. 1,
Thessaloniki 2013, 827-994, here 880.

150 DMITRIEVSKI] 1901 357.
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V. »Rite of baptism for the making of a catechumen« (»dkoAov-
Oix Tov dryiov PanTiopatog eic T0 Mool katnXoUpevovy, ff. 46r-
51v). This rite involves the following prayers after the priest makes
the sign of the cross over the catechumen (f. 46r):

Prayer »Ent 1@ ovouati oov, Kogte, 6 Oeog Mg aAnBeiag ...« (f.
461-v).

First Exorcism »Emutipna oot Koglog, dikfoAe, 6 magayevouevog
. (ff. 46v-47v).

Second Exorcism »O @eog 6 &ylog 6 pofepds kal évdolog ...« (ff.
48r-49r).

Third Exorcism »Kvote Zapaw0, 6 ®cog tov ToganA ...« (ff. 49r-
V).
Prayer »Ev0x1 mpog woav PantiCerv: ‘O Qv, déomota, Kigte ...«
(ff. 49v-50v).

Prayer »O ®@eoc 6 owtno Npav, 6 maviac 0éAwv ocwdnvat kal
elg éntyvwov aAnBeiag ...« (f. 50v).

Renunciation of Satan (ff. 50v-51r) - Union with Christ (f. 51r).

Profession of Faith (f. 51r).

Prayer »Aéomota Kople 6 ®edg fuev, mpookdAeoat 1OV dOVAGY
oov ...« (f. 51v).

VI. »Rite of Baptism« (»akoAovOia to0 Pantiopatoc«, ff. 5lv-
59v).

Once the priest has poured water into the baptismal font and has
censed it, he begins with »E0Aoyntog 0 Oeoc Nuwv mavrtote ...« (f.
51v). The following seven petitions of the Great Synapte are deliv-
ered in corresponding rites deriving from Palestine, Sinai, Middle
East and South Italy:

1. Ymép tov dvaderxOnval tovg év avtq Pamntilopévoug
dwoTtneag tov ovEAVOD, ur éxovtag omiAov 1) gutida, Tov
Kvplov denbapev (f. 52r).

2. Ymeo tov Oelav avte dOVAULY KATX TOU AVTITAAOL
évdvontal 1@ éAaiw te xploews, tov Kuvgiov denbwpev (f.
52r).

3. Ymép tov okeDOg yevéoOal avTtov fytaopuévov mpog Omo-
dox1V 1oL BeocddTov Hvov, ToL Kvptov denbapev (f. 52r).
4. Ymép 1oL MeQLUIATAOAL AVTOV TG KANOTEewS 16 EkAnOn
OO ToL O¢ov, Tov Kupiov denbapev (f. 52v).

5. Ymep tov dodpaAn avtov kat PePaiav kataoxetv Tng
ATOOTOAKTG KANOEwS TV €niyvwoly, to0 Kvplov denba-
pev (f. 52v).

6. Ymép to0 katamAovTnoal avtov Mg vioBeoiag ToL Xa-
olopatog, Tob Kvplov denBaopev (f. 52v).

7. Ymép TOL KANEOVOUOV avTOV AvadelXOnval v Tolg
dkaiolg Brovorv, tov Kvpiov denBawpev (f. 52v).
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The above seven petitions (1-7) respond to the respective rite of
baptism in the euchologia as follows: the first petition (1) already an-
swers to the »diakonika of Holy Saturday in baptism« of Barb. gr.
336,"" the petitions (2-7) are found in Grottaterrata I. . IV (10"
c.);"”* the petitions 1, 2, and 3 are found in Grottaferrata I. . VII
(10™ c.);" the petitions 6 and 7 are found in Ottoboni gr. 434 (AD
1174/75, f. 72r);"** the petitions 2, 3, 4, 5 and 7 are found in EI Es-
corial X.IV.13 (12" ¢.).'
Furthermore, almost all the petitions respond to the rite of baptism
in the euchologia of Middle East - Sinai: 959 (petitions 1-5, 11"
c.),’™ 961 (petitions 2-7, 11™-12" ¢.),"” 973 (petitions 2-7, AD
1152/53),"® 966 (petitions 1-5 and 7, 13™ c.),'” 982 (all petitions,
13™ ¢.),' 971 (petitions 1-3, 13"-14" c.),'"" 991 (petitions 1, 4 and
5, 14" ¢.).'®

After the prayer »O ebomAayxvog kat éAenjuwv Oeog ...« (f. 53r-
v), follow the consecration of the water »Méyag ei Kvgtie ...« (ff. 53v-
56r), the blessing of oil »Aéomota Kogte 6 Oeog UV Kol twv

151'S, PARENTI - E. VELKOVSKA, L’eucologio Barberini gr. 336. Seconda edizione rive-
duta con traduzione in lingua italiana (Bibliotheca Ephemerides Liturgicae. Subsid-
ia 80) Rome 2000 (the citations follow the internal numbering of the edition;
henceforth: PARENTI - VELKOVSKA 2000), 125 (No 120.12): »dixkovika to0 &yiov
ZapBpdrov eig 10 fantioat«.

152§, PARENTI, L’eucologio manoscritto I.B. IV (X sec.) della Biblioteca di Grottafer-
rata. Edizione, (Pontificium Institutum Orientalium Studiorum i.e. PIO, Excerpta
ex Dissertatione ad Doctoratum) Rome 1994 (henceforth: PARENTI 1994), 37 (No
159).

153 PASSARELLI 1982 110 (No 155: 37, 35, 36).

154 A.-A. THIERMEYER, Das Euchologion Ottoboni gr. 434 (Palistina 1174/75) (PIO,
Excerpta ex Dissertatione ad Doctoratum) Rome 1992 (henceforth: THIERMEYER
1992), 92 (No 121: 8, 10).

155 PARENTI 2011 179 (No 5.7).

156 DMITRIEVSKI] 1901 54.

157 Ibid. 78.

158 Tbid. 92.

159 Ibid. 208. This euchology originates from South Italy.

160 Thid. 235.

161 Tbid. 252.

162 Tbid. 332. See also the diaconal petitions 3 and 4 to the corresponding rite of
Great Laura 189 (13™ c.) and the petition 1 to the corresponding diaconal peti-
tions for the rite of the grand sanctification of water of Epiphany in the euchologia
of Sinai 991 (14™ c.) and Sinai 974 (AD 1510), see DMITRIEVSKI] 1901 177, 330 and
678 respectively. The diaconal petitions also respond to several 14"-16" century
euchologia, see TREMPELAS 1998 351-3. See also ]J. GOAR, EvxoAdyov sive Rituale
Graecorum Complectens Ritus et Ordines Divinae Liturgiae, Officiorum, Sacra-
mentorum, Consecrationum, Benedictionum, Funerum, Orationum, etc. Cuilibet
Personae, Statui vel Tempori Congruos, Juxta Usum Orientalis Ecclesiae..., Venice
1730? (reprinted: Graz 1960), 295.
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natégwv MUV O Toi¢ év T Kifwt@ To0 Nwe ...« (f. 56r-v) and the
anointing with oil (f. 57r).
Immediately afterwards, the following prayer is delivered (f. 57r):

O deomote kat Kvglog fuav Tnoovg Xptotds, 6 wv evAoyN-
T0g &lg Tovg alwvag, evAoyNoeL kal ool €ml ) &yadr) oov
niloTel, dwonoetat dé oot Vyeiav PuxNg Kal CWHATOS Kol 0&
Kal T TVELVHATIKA KL OAQKIKA 00V Tékva kal €éoel eDAOYN-
pévog mapa Iatpdg, Yiod kat dyiov ITvevpatog vov.

The same prayer is found twice in the euchology Sinai 961 (11"-12™
c.), the first one as a »prayer of the chyton« (»e0x1) ToU oafdvov«)
before baptism in the water, and the second as a »prayer when he
takes the child in the house and gives it to his mother« (»e0x1) étav
amodwon 1o mawlov elg TOvV oikov kal ddeL eic TV untépa
avTov«).'%?

Then follows the baptism in the water (f. 57r-v), the prayer of ho-
ly chrism »EVvAoyntog el Kbgte 6 Oeog 0 TTavtokdtwo ...« (ff. 57v-
58v) and the anointing with holy chrism in the shape of a cross of
the forehead, nose, eyes, mouth, ears and hands,'” while in the
margin it is stressed that the five senses of the body are anointed
(»al &' aloBnfjoelg oL owpatog &g xoloelg pvov- dpaoic, doden-
o1g, dxon, Yevolg, adr«, f. 58v).

Dressing up the neophyte
The emfotia clothes of the newly baptized, the tunic, the koukoulio
(cover) of the head and the belt that is worn forming the sign of the
cross are blessed. Prayers and phrases accompanied the blessing and
dressing of emfotia garments in euchologia of the Middle East from
the 11" century onwards, while the corresponding texts of Constan-
tinople did not carry any special phrase or prayer.'” A great diversi-
ty of accompanying phrases of the blessing of emfotia clothes is wit-
nessed in euchologia of different local regional traditions in 14™-16™
century.'®
The priest dresses the neophyte in front of the doors of the Holy
Sanctuary (»elc taxg mMOAag ToL aylov Pripatoc«) with the tunic
(»ipatiov«) saying »Evdvetatr 6 dovAog tov Beov, 0 deiva, Xltwva
dwtog el 10 dvopa oL Ilateodg ..« and chanting the troparion
»XITOVA 1oL TAQATXOV PWTEVOV ...« (f. H7v).

163 DMITRIEVSKI] 1901 79. See also TREMPELAS 1998 373.

164 , moLV oTAVEOD TUTIOV EML TOD HETWTOV, €M TAG O0PENOELS, €T TV 0POaA-
U@V, €Tl TOD OTOHATOS, ETL TAC AKOAS Kal €T TV XepwVv« (f. 58v).

165 ARRANZ 1996 191. See also TREMPELAS 1998 300-1.

166 TREMPELAS 1998 297-301, 368-73.
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The priest then dresses the neophyte with the cover of the head
(»10 Evdupa TG kePpaAnc«) saying » Evdvetat 6 dovAog tov OeoD, 0
detvar, TO KOUKOVAALOV THG adPBagoiag eig To dvoua Tov INateog ...«
(f. 57v).

Finally, he places the belt on the newly baptized, forming the sign
of the cross:

elta meplwvvel avTov TNV Lwvnv Ao TOV TEAXNAOV avToL
Kal katafBalel avTO TOLWV OTAVEOL TUTIOV €16 TV KaEdiav
avToL Kal yvpllet avTov OmioBev kat dVVveL avThy, Aéywv
TOTAQLOV: LTavowOévtog oov Xoloté, dvneéOn 1) tvoavvig,
énatn)On 1) dVvaps tov €x0pov: olte yap dyyeAog, ovk
avOowmog, dAA' avtog 6 Koplog, éowoev nuag, d6&a ool
“Etegov: Tov otavpov édpogeoe kal v miotv Aafev O
dovAog to0 Beov: AAANAovia. “Etegov: Te otavopm €v-
dédvpual, ) miotel EoPodylopat v &dévvaov Cwniv: AAAN-
Aovia. "Etepov: Tov otavpov édpogeoe kal v miotv EAafev
T aylw Bantiopaty, 1@ Xolote fkoAovOnoev 6 dovAog Tov
Oc00- AAANAovia (ff. 58v-59r).'

After dressing the newly baptized, the priest says the prayer:

Evdoxnoov o1, KopLe 6 ®cog U@V, Kal TadTnV TV OUUTAT-
owaotv TN tov Ayiov oov [Tvevpatog olkovopiag teAewwong
€7l TOV doVAOV ooV, 6 detvary, TOV katnxNOévTa kal PanTio-
Oévta émi t@ ovouati oov 1@ Ayiw, OV yap dx TS TOL
éAaiov xoloewsg mookabagioag kal TG dAPOAKNG évep-
velag anaAddioas, obTwe dux e odhEaydos Tov Tipiov kal
aylov pvov BePatwdnval avTov kal otnetxOnvat ) xdottt
o0 aylov oov ITvevpatog kat dux ToD povoyevoug oov Yiov
Kvoplov 6¢ uav Tnoov Xptotov. ‘Ot éAerjpwv kal olktiouwyv
Oe0g VTIAOXELS Kal LoV kal dlapévawy elg ToLg alwvag. Aprv
(f. 59r).

This prayer is described in the euchology of Saint Petersburg RNB
gr. 226 (10™ c.) as a »prayer for chrism ... complementary« (»e0xI)
TOU HUQOV ... oLUUTATIRWHATIKY«),'® as well as in the euchologia of
Sinai 982 (13™ ¢.),'® 971 (13™-14™ ¢.),' 991 (14™ ¢.)'"" and of EBE
Suppl. 724 (14™-15" c.) and 669 (16" c.).'”

In the margin of the same folio 59r, after the dressing two more
prayers are delivered. The first prayer »Kvgte, 6 Oeoc fuwv, 6 dix

167 Ibid. 371-372.

168 JACOB 1965 194 (No 146). See also ARRANZ 1987 82.
169 DMITRIEVSKI] 1901 236.

170 Ibid. 253.

171 Tbid. 332; TREMPELAS 1998 367 (o).

172 TREMPELAS 1998 367-8.
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¢ EMB€oews TV XEWRWV TODL TMEEOBUTEQIOV KATATEUTIWY ...« is
witnessed both in the two Cypriot euchologia Korones 8 and Benaki
79, as well as in the EBE Suppl. 724 (14™-15" c.).'” The respective
sprayer of the koukoulion« (»e0xn To0 kKovkovAlov«) in Sinai 961
(11"-12™ ¢.) is identical with the prayer mentioned above in its first
part, differing only in the second part.'™

The second prayer is called the »prayer of the priest« (»e0x1) TOD
legéwe«) and consists of a blessing on behalf of the priest to the
newly baptized:

EvAoynon oe 6 Oede, téxvov, Kbplog 6 BOedg €k Ziwv Kol
Dol viovg TV viwv ocov kal Ovyatégag Twv Ovyatépwv
oov kat dolg tax dyaba TegovoaAnu naoag tag Npéoag e
Cwng oov. Ot a0t @ O Témel dOER T¢ DAOYOLVTL Kol
aYLACOVTLTHAC TAVTOTE VOV Kol del.

The same prayer is witnessed in the Cypriot euchology Benaki 79 (f.
15r).

The whole ceremony closes with the chanting of »Ocot eig
Xototov éPamntiodnte ...«, while the godparents carry the infant
around the baptismal font. At the end, they march towards the resi-
dence while chanting the following hymn:

Kat peta tovto mogevovrat eig tov oikov PpaAdovteg v T
00@ 0 mEoypadév toomdglov- Voot eig XpLotov épamntio-
Onte. Kal motel anodAvowy: O év Topdavn 0o Twavvov Part-
ToOnNvat katadeEapevog dux TV MUV cwtneiav Xolotog 0
&AnOwog ... Kat moAvypoviCovv tov veodwtiotov: TToAvxoo-
viov moujoel 6 Oedg TOV vVEOPWTIOTOV 0LV TOIG YOVOIS Kol
TOLG AVAdOXOLS aVTOV €ig MOAAL €t (f. 59r-v).

The procession from the place of baptism to the house replaces the
ancient procession from the baptistery to the main church. The de-
livery of the newly baptized infant to its mother, the Polychronismos
of the neophyte, his parents and his godparents and the Dismissal
takes place in the house. The delivery of the newly baptized infant to
its mother in the house is already observed in Sinai 961 (11"-12"
c.),'” while even until the 1970s this was observed in several places
in Cyprus and in Greece. Polychronismos is witnessed in the Cypriot
euchologia Korones 8 and Benaki 79 too, as well as in other ma-
nurcripts of 14"-16"™ century.'”

173 Thid. 370 (A).

174 DMITRIEVSKIJ 1901 79.

175 Loc. cit.

176 TREMPELAS 1998: 369 (Q), 370 (A).
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VII. »Canons from the Holy Councils concerning the sacrament

of baptism« (»ék TV Zuvodwv dataelg megl 0 Pantiopas, ff.
59v-61v):
A series of canons from the Holy Councils concerning the sacrament
of baptism with further additions in the margins are found (ff. 59v-
60v)."”” A special reference to the rites of baptism and chrismation is
found in the wellknown Cypriot text »megl TV Emta
uvotnoiwv«,'™ which is found in the Cypriot manuscripts (Oxford)
Lincoln College gr. 19 (AD 1506, ff. 56r-59r)," (Mount Athos) Dio-
nisiou 489 (16" c., ff. 136r-138v), Barb. gr. 390 (AD 1575-1580, ff.
153v-155v), (British Library) Additional 15422 (17" c., ff. 34r-
35r).180

VIII. »Rite of ablution of the neophyte« («axoAovBia eic TO
amoAovoat OV veodpwTotov», ff. 62r-64r):
The rite is performed within three, and not eight, days after baptism
(rpeta y' péoac toL Pantiopatoc« f. 62r). The godparents arrive
at the church together with the newly baptized and once they have
lit the candles they walk towards the baptismal font (»év 1t®
pantiotneiw«). The priest begins the rite with »EvAoyntdg,
towoayov, Havayia Toudg, ITatep U@V, TOOTAQLOV KAl KOVTAKLOV
¢ Nuéoac« (f. 62r), and then he reads the three prayers of ablu-
tion:

1. Kvogte 6 ®eog fpav, 0 dx tg Oelag oov koAvppriOoag
Vv ovEAviov EAAap Yy ... (f. 62r).

2. Kvote 6 Beoc Nu@v, 6 AVTQwov AUaQTIOV dLx ToL ayiov
oov Bantiopatog ... (f. 62v).

177 See also S. ZERBOS (ed.), EDxoAdytov 10 Méya, Venice 1862* (reprinted Athens
1992%), 126-9.

178 For all the relevant discussion, see J. DARROUZES, Textes synodaux chypriotes, in:
Revue des études byzantines 37 (1979), 37-55, 106-8.

179 C. N. CONSTANTINIDES, A Dated Greek Manuscript from Cyprus of the Sixteenth
Century: Oxford Lincoln College Gr. 19 (with four Plates), in: C. DENDRINOS - J.
HARRIS - E. HARVALIA-CROOK - J. HERRIN (ed.), Porphyrogenita. Essays on the His-
tory and Literature of Byzantium and the Latin East in Honour of Julian Chrysos-
tomides, Aldershot 2003, 493-508, here 495.

180 A, TELLYRIDES, Ayvwota keipeva dux tovg pnromnoditag Kvonveiag Tipé0eov
(1625-1647), ITadpov kai TowvBovvtog Nektdotov (1677-1686) kat Auabovvtog
Teouavov (1572-1600), in: Ocodoyia 47 (1976), 379-81; P. I. KIRMITSES, H
‘Op0b06doéoc ExkAnoia e Kompov émi Poaykokpartiag, in: Kvnpiakal Zmovdai
47 (1983), 89-91.
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3. Eignvn maot Tac xepards. Ol évdvoapevol o&¢ TOV
Xototov kat Oeov MUV VTékAVay oLV MUV TAG ERVTOV
KePAAAS ... (ff. 62v-63r).""

The priest undresses the newly baptized, puts him in the baptismal
font and washes the face with water, reciting the phrase:'”

‘EBantiodng, é¢dwtiodng, 11yieodng, édkawwdns. AmeAovow
g apoaotiag oov émi dvopatt toL Ilateog ... kal Aovel
avTov 6Aov 10 owua, Opolws Kat ot dvadoyot (f. 63r).

The priest makes the sign of the cross on the head of the neophyte
and reads the two prayers of tonsure:

1. Aéomota Kogte 6 Bedc MUy, 0 1) eikdVL 0OV TN oaS TOV
avOowmov éx Puxne Aoywng ... (f. 63r-v).
2. Eigrivn maol. Tac kepaAac nuav ... Kogie 6 Beoc Nuav,
0¢ lKeTeVOUEY, O DX TOV MANEWHATOS TNG KOAVUBTO00G TN
of¢c dyaBotntoc ayldkoag ... (ff. 63v-64r).

Finally, the priest tonsures the head of the neophyte with scissors in
the form of a cross and ends the celebration (f. 64r).'®

b. Karditsa, Monastery of Korones 8

The codex, from which the first 18 folios are now missing, begins
with the folio 19r that preserves the final part of the rite »of the
blessing of the child forty days after birth«: it mentions the entrance
to the Sanctuary (f. 19r), proskynesis of the Holy Altar (f. 19r) and
the extended version of the prayer »Kvple 6 ®eog Npav, 0 év
TETOAQAKOVTA TUEQAS TOV VOHOU ...« (f. 19r-v)."*

As is noted in the rite, the priest takes the child and enters the
Sanctuary where, according to the example of the Constantinopoli-
tan euchology EBE 662 (end of the 13" c.) and the Cypriot eucholo-
gy Benaki 79, they circle the Holy Altar three times by kissing it at
the four edges; with an exception that women do not pass in front

181 The prayer is in the plural number due to the group baptisms.

182, Eltar Avet tar otavglor Tov 0 leeds kal €dvel avtov teAeing kal kabilet avTov
&v 1) koAvuPr0oa- kat AaPwv KdWE HE TAS XEIRAS avTOL O Lepels kat odayilet
avTov €v T kedpaAn] ék y' Aéywv oVtwe« (f. 63r).

183 »xal Aappavel 0 tegebe O YaAdov kal kelgel avToD TAG TEIXAS OTAVQOEWDS
Kkat Aéywv- Keigetat 6 d00Aog To0 O¢ov, 6 delvar, TNV KOUNV TS KePAATS adTOD
elg 10 dvopa to ITateog: Aunv: kai tov Yiov- Apnv- kat tov Ayiov ITvevpatog:
Apnfv- vOV Kal el kal €lg ToLg alovag v alwvwy. Kal motet 0 tegebe teAeiav
anoAvow« (f. 64r).

184 JOANNIDES 2004 116-9 (edition and commentary).
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of it."” At the proskynesis of the Holy Altar, the priest recites the fol-
lowing »NOV admoAvelg tov d00AGV oov ...«. Then he places the in-
fant in front of the holy doors and reads the prayer »Kvpte 6 ®eog
MUV, 0 €v TeogoapdrovTa TUEQAS WG BEEDOS TQ VOULKQ VO
nEooax0eis ...«."™ The whole rite concludes with the priest making
the sign of the cross over the forehead, the mouth and the chest of
the infant in the name of the Holy Trinity. The godparent takes the
child and comes out of the church.'

The »rite of the holy baptism« (»dkoAovBia Tov aylov Bantioua-
T0g«) continues right after and occupies the ff. 19v-38v."®® The first
part refers to the service »for the making of a catechumenc (»eig 10
Tooat Katnxovpevovs, ff. 20r-26v), where »the catechumen is of-
fered up to the church gates« (»mpoodégetar 6 KATNXOVUEVOS
LEXOL Kol TV VAWV TOL vaov, f. 20r). There, the priest takes him
for the beginning of the rite:

He makes the sign of the cross over the catechumen (f. 20r).

Prayer »Emi 16 ovopati oov, Kopte, 6 @cog g dAnBelag ...« (ff.
20r-21r).

First Exorcism »Emitipua oot Kbguog, didfpode, 6 mapayevopevog
o (. 21r-22v).

Second Exorcism »O @eog 6 &ylog 6 pofepds katl évdoéog ...« (ff.
22v-23v).

Third Exorcism »Kvote Zafaw8, 6 @eoc tov TopanA ...« (ff. 23v-
24r).

Forth Exorcism - Prayer »Adooriopog A', €0t & kal VXN peta
TO MOWOTAL KATNXOVHEVOV €l¢ TOV TROG weav Partilopevov: O
Qv, déomota, Kvote ...« (ff. 24r-25r).

Renunciation of Satan (ff. 25v-26r) - Union with Christ (f. 26r).

Profession of Faith (f. 26r).

Prayer »Aéomota Kople 6 ®edg fuev, mpookdAeoat 1OV dODAGV
ooV ...« (f. 26r-v).

185 ,Ei 8¢ ONAv, €lg pév 10 Eumeoobev ovk ATELTL HEQOG, €l €KA0TOV dE TV AOLTIOV
oWV, €K TOlTov magayilvetal kat teAel Ty mEookvvnows«, (f. 19r). See the
whole discussion in ARRANZ 1983 295-302. See also TREMPELAS 1998 332; ARRANZ
1996 26-7, 171; IOANNIDES 2004 116-9.

186 , Tovtwv d¢ yvopévwv Aéyet kaB' éavtov 0 tegedg té- NOv anoAveic. Kat peta
TavTa Tinot to moudiov mapa T BVEAS ToL BVoLOTNEIOL Kol AéyeL TV VXNV
o« (£ 19r).

187 ,Kai petx to Aunv, opoayilel 10 pétwmnov adtov, o otdua kai to omhog
EmAéywv 1O T Ayviac Touddog dvoua kai e0OULE 1) andAvoic. Kal 6 avtog 6
avadoxog AauBdaver avto kot éE€oxetat« (f. 19v).

188 The rite of Baptism in Korones 8 strongly agrees with the corresponding one in
the euchology of EBE Suppl. 724 (14"-15™ c.), see TREMPELAS 1998 350-84 (A).
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Rite of Baptism
After the usual censing of the baptismal font, the holy icons and the
godparents, the priest begins the rite of baptism with »EvAoynuévn
1 Pactreia tov ITatog ...« (ff. 26v-27r).
In the petitions of Great Synapte (ff. 27r-28r) beyond the usual
requests, two major differences are worth noting:
1. Ymép tov mpoodexOnvaL MUV TV dénoy EvaTiov g
00&nc Xototov tov Beov Muwv, tov Kvplov denbawpev (f.
27r).
2. Ymép tob katameudONvaL avte ¢€ ayiwv OPpwudTov TV
XAQLWV TNG AMOALTOWOEWS, TNV evAoYiav ToL Topdavov, Tov
Kvotov denbawpev (f. 27v).

The second petition already answers the corresponding settlements
of Sinai 957 (10" ¢.)** and (Mount Athos) Panteleimonos 364 (15"
c.)," while both requests answer the EBE Suppl. 724 (14"-15" c.).""!

The prayer »O ebomAayxvog kat éAenjpuwv Oeog ...« (ff. 28r-29r)
is followed by the consecration of the water »Méyag et Kvote ...« (ff.
29r-32r), the blessing of oil »Aéomota Kivgie 6 Oedc v matégwv
Nuav,'” o 1oig év 11 kPwt® 100 NWe ...« (f. 32r-v), the anointing
with oil (ff. 32v-33r), the baptism in the water (f. 33r-v), the prayer
of holy chrism »Ev0Aoyntog et Kvgte 6 ®eog 0 ITavtokpdtwo ...« (ff.
33v-34r) and the anointing of the eyes, nose, ears, mouth and hands
with holy chrism."”

Dressing up the neophyte
The emfotia clothes of the newly baptized - namely, the tunic and
the belt - are blessed. While wearing the tunic (»€évdveL abTOV TOV
€mevdLTNV«) the »X1T@OVA HOL TAQATYOL PWTELVOV ...« is chanted to
the newly baptized. Then, after putting on the belt by forming the
sign of the cross on the neck (»kat peta t0 évdboal avTOV GoEWV

189 DMITRIEVSKI] 1901 2; TREMPELAS 1998 352.

190 DMITRIEVSKI] 1901 571.

191 TREMPELAS 1998 352.

192 t@v matéowv NUOV] NUOV TV Tatéewv cod.

193,611 €mi v aloBnTnEioy pévov det xoiev Tov Bantilopevov kat ovk v AAA@
TOM@ TOLWV OTAVEOV TUTOV, NYOLV ETL TV TéVTe aloOnoewv: 0pdoews,
00PEN0TEWS, YEVOEWS, AKONG Kal adng, tovtéoty 0pOaAp@y, olvag, Twv dvo
WOTV, YADTTNG flyouv otéuatog kai tov xewwv« (f. 34v). It is noted in the rite
that the consecration of the holy chrism belongs exclusively to the rank of bishop
»XoleL TOV BamTilopevov @ Ayiew HOow, OTEQ O AQXLEQEVS VOUW AQXLEQATIKG)
Kal EkkANooTik@ Kateokevaoev« (f. 34v). The consecration rite of holy chrism
is testified in the famous Cypriot euchology Barb. gr. 390 (»t&&n yvouévn eic 10
momoaL Kal Kataokevdoat &yov pogove, ff. 7r-13r), see Metrop. Sweden P.
MENEBISOGLOU, MeAetiuata nept Ayiov Mvpov, Athens 1999, 143-60 (with all
the further relevant bibliography); IOANNIDES Xewpdyoadot.
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TOV OTAvEOY, 1Youv TV CdVNV, OTAVEOEWWS &ML TOV TOA)XTAOV
avtov«) the following is said: »T@ otavE@ €vdéduuat, TO BATTION
eiAnda, 1 miotel éoPodylopal, T TYT) TOU AOUTEOD TOL Aylov
IMvebpartog« (ff. 34v-35r).

The same rite is found in the euchology of EBE Suppl. 724 (14"~
15™ ¢.)"** and the accompanying phrases are witnessed in euchologia
of the Byzantine periphery of 15™ century, Metochion of Panagios
Tatos in Constantinople 8 (182)" and (Mount Athos) Pantokratoros
149 (15" ¢.)."*

After the dressing up, the priest says the prayer (f. 35r)

Kvote, 6 Oeoc Nuav, 6 dix ¢ €mBéoews TV XEWRWV TOD
npeoButeplov kataméunwy o [Tvedua o dylov Toic Pamnti-
Copévolg, avTog Kal tOv doDAOV 0oL ToDTOV, <OV> €VOOKT-
oag Pantiodnvatl O’ €HoL TOoL ApaPTWAOL Kal éAayiotov
doVAOL ooV, eVAGYNOOV eVAOYiV TMVeELHATIKTY, [va avia-
VOUEVOG €V TolakovTa kal év éEfkovia kal &év éxatdv: OtL
&ylov vmaexet TO dvopa oov tov Iateog kat tov Yiov kol
tov ayiov I[Tvevuatog ...,

as in the example of the Cypriot euchologia Great Laura @ 91 and
Benaki 79.

The whole ceremony concludes with the chanting of »Oocol eic
Xowotov épantioOnte ...« three times, the Dismissal and the Poly-
chronismos of the newly baptized and his godparents.'”’”

Ablution and tonsure
Finally, the manuscript delivers the rite which is observed on the
eighth day of baptism and refers to the ablution and the tonsure
»evxal elg 0 anoAovoal™® tov Bamtobévia veopdtiotov ) '
Nuéoa ¢ Pantioews avtov« (f. 35v).

The godparents arrive at the church together with the newly bap-
tized and once they light the candles, the priest begins the ceremony
with »EvAoyntée, towodyov, IMavayia Toiwkg, INateo Nuav, ‘Ot
00V €0TLV, ATIOAVTIKIOV Kal KOVIAKIOV ThG TUEQAS, KAl &TTovot
knota« (f. 35v). Then he wishes them peace »Eigrivn maoiw« and he
reads the three prayers of ablution:

194 TREMPELAS 1998 370.

195 DMITRIEVSKI] 1901 458.

196 Thid. 487.

197, Kad doxetat O tegets obv 1@ Aag 10 ‘Ooot eic Xootov éBamtiobnre, Xoiotov
évedvoaoBe. AAANAoVr PAAAwVY TovTo €k TolTov. Elta yiveton amoAvois. Kai
TOAAVXQOVOLV TOV VEOPWTIOTOV Kal Tovg dvaddyovs. Kai éEépxovtat émi 1o
aplotnoat« (f. 35r-v).

198 artoAovoat] amoAvoal cod.
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1. O AVtpwov apagtiwv dwx tob ayiov Pantiopatos ... (ff.

35v-36r).

2. Aéomota Kvgle 6 ®eoc v 6 dix g koAvpupr0oac ... (f.
36r-v).

3. 0 &vdvoapevog ot Tov Xolotov Kal Oeov Nuv ... (ff. 36v-
37r).

At the end, the priest washes the head of the newly baptized three
times with water (»eita Bavel 0 tegevg VOWE UE TAC XEIQAS avTOD,
Emyéet emi TV KePaAAT|V adTOD €k TQiTOV«) uttering the doxological
pronunciation »E0Aoyntog 6 ®cog 0 dwrtilwv kal ayidlwv mavia
avBOowmov €0XOUEVOV ElG TOV KOOHOV, TTAVTOTE VOV Kal del kat eig
TOUG alWVag TV alvwv. Aurve« (f. 37r).

The doxological pronunciation »EvA0yNnTtog 6 ®cog 0 PwTilwv ...«
is found twice in the Cypriot euchology Korones 8. The first men-
tion is after the oil blessing and Hallelujah (f. 33r), as in the Con-
stantinopolitan tradition,'” and the second is a doxological conclu-
sion of the ablution, as in late manuscripts.*”

In the euchology (Greek Patriarchate) Alexandrias 207 (16™ c.) the
pronunciation of doxological conclusion corresponds to the end of
the baptism,””" something that should be associated with the corre-
sponding known doxological conclusions in liturgical practices of the
Middle East (orders for ordinations and blessing of clergy, consecra-
tion of antimensia, consecration of holy vessels), which Cypriot eu-
chologia preserve.*”

199 ARRANZ 1987 65-6; ARRANZ 1996 188-9.

200 The same doxological pronunciation is foreseen in euchologia: Sinai 981 (14™ c.),
see DMITRIEVSKI] 1901 340; EBE 664 (15™ c.), see TREMPELAS 1998 376; EBE Suppl.
724 (14™-15" c.), see ibid. 379; EBE 1910 (16" c.), see loc. cit.

201 DMITRIEVSKIJ 1901 910.

202 For the corresponding doxological conclusions in rites:

a. orders for ordinations and blessing of clergy, see G. A. IOANNIDES, »T&&ic émi
TIROXELQIOEWS TEWTOTEEOPUTEQOV, LEYAAOL OLKOVOLIOL KAl &QXIDIAKOVOL« OTO
KUTIQLKO €0XO0AOYL0 Barberini greco 390, in: Clerical School »Apostle Barnabac
(ed.), Yiotov kKAnoic. AvauvnoTikoc TOUOC €Tl TI) CVUTANPWOEL TEVTHKOVTQ
étwv amo ¢ idpvocws e Tepatikne XyoAnc »Andotoloc Bapvapac«, Nicosia
2003, 62-5.

b. consecration of antiminsia, see ID., »T&EIS Yvouévn TeQl AVTULVOIWV« OTO
KUTIOLAKO €VX0AGYL0 Barberini greco 390, in: Kvnipiaxai Xrovdai 64-5 (2000-1),
325-6; ID., Un esempio di liturgia comparata: il rito per la consacrazione degli an-
timinsia negli eucologi ciprioti, in: Bollettino della Badia Greca di Grottaferrata 111
s. 6 (2009), 126-7.

c. consecration of holy vessels, see ID., AkoAovOia kaBayixopov ayiov diokov
Kkat motneiov ot KumELakX eUXOAOYLx, D. GALADZA - N. GLIBETIC - G. RADLE
(ed.), To&otne. Studies for Stefano Parenti (Avadexta Kpvntodpéppnc 9), Grotta-
ferrata 2010, 208-10, 214-5.
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Two prayers follow for the tonsure (»eic TO AmorxovEevoAL
madiov«) ff. 37r-38r):

1. Aéomota Kopte 6 BOeog fuwv 6 ) eikdvL 0ov TIUNOAS ...
(ff. 37r-38r).

2. Kogie 6 Oeoc Muwv, 6 &k 1oL TANQEWUATOS TAG
koAvupnooac ... (f. 38r).

The priest tonsures the newly baptized by cutting a few hairs from
its head in the form of a cross, dismisses the celebration, and then
the Polychronismos of the neophyte and his godparents follows.””
Polychronism at the end of the tonsure is recorded both in the eu-
chologia of EBE Suppl: 724 (14"-15" c.) and 696 (15" c.)*** and in
Sinai 978 (16" ¢.).2%

c. Athens, Museum Benaki 79

The rite of baptism occupies the folios 7r-16v. On folios 20r-22v,
five (5) relevant rites are delivered with the birth of the child:

1. »Prayer of a woman who has just given birth« (»EvOxr émi
Yuvaukog yevvnodong, f. 20r)

»Aéomota Kopte 60 BOeog uwv 0 maviokpatwo, 6 Ilatro tov
Kvpiov kai @eob kat cwtnog Npwv Inocov Xpiotov, 6 nacav Ao-
YWV e kal dAoyov vov 1@ Adyw cov dnuoveynoag ...« (f. 20r).

Once the prayer is finished, the priest sprinkles both the mother
and all the other attendees with holy water that was blessed on the
feast of Theophany (»kai Aapwv 0dwE TV Ocodaviwv davtilel
ATV Kal TOUG CUPTAQOVTAG KAl ATéQxeTalk, f. 20r).

2. »Prayer for the midwife when the priest reaches the house of
the woman that has given birth« (»E0xN 1tfc papunce otav
amégxetat 6 tepelg elg TOV OOV TNG TeEKOVOTCK, f. 20r-v)

»Aéomota Koote Tnood Xoiote 6 Oedg Nuav, 6 aAndivog dotog
¢ Cwng NUav, 0 xkabagloag kal avayevvrioag Muag dx Thg
évoapkov Oeiag otovopiag ...« (f. 20r-v).

3. »Prayer for blessing a child receiving a name on the eighth day
of its birth« (»Evyxn eic 10 xataodoayioar mawiov Aappavov
ovopa T N’ Npépa TS YeVVioews avTov, ff. 20v-21r)

203 »kelgeL O legevg TNV KOUNV TG KePAANG TOD MADOL 0TAVEOEWWS Aéywv:
Keigetat ... elmwpev et avtod 1o Kvpte éAénoov v'. Kat 0OV motel AmtéAvay.
Kal moAAvxgovovv tov veopTIoToV Kol Tovg dvadoxovs kal éEéoxovtar (f.
38v).

204 TREMPELAS 1998 384.

205 DMITRIEVSKL] 1901 861: »Eita Aéyopev- IToAvxpdviov momjoat 6 Oedg tov
VEOPWTIOTOV 0LV TQ) AvadOXw, kal fUAS EAenoat dux TS £avToD dyaddTnToG«.
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The midwife brings the newborn child on the eighth day of its
birth to the temple, before the pillars of the entrace of the church,*”
where the priest reads the following prayer »Kvgte 6 Oeoc Npav,
0oL dedpeda kat o¢ ketevopev, oNpElWONTW TO GG ...« (ff. 20v-
21r).

4. »Prayers for a child forty days after birth« (»Evxal tod dmooa-
pavtiopatog oL mawiov«, ff. 21r-22r)

The first two prayers are read to the mother by the priest before
the entrance of the church (»7E0 T@V TOD VAoL MUAGV«):

a. »Kvote 6 ®eoc fuav, 6 magayevouevog €mi owtneia Tov Yé-
VOUG TV avOpwTtwv ...« (f. 21r)

b. »Aéomota Kigle mavtokpdtwo, 6 HOvog dNULovEYos Kal ow-
T1)0 TOV Y£VOUS TV AvOoTWV ...« (f. 21r-v).

Moreover, the priest takes the baby and enters the Sanctuary
where, according to the example of the Constantinopolitan eucholo-
gy EBE 662 (end of the 13" c.) and the Cypriot euchology Korones
827 he kisses the holy doors. The priest and the baby do the circle
of the Holy Altar three times, the priest kissing it at the four edges;
with an exception for women that they do not pass in front of it.**

At the proskynisis of the Holy Altar, the priest recites the follow-
ing »NUOv dmoAvelg tov d00AOGV oov ...« and when he comes out of
the Holy Altar he chants the troparion »AvoryéoBw 1) OAN TOD
0VEAVOL ONUEQOV, O YAQ AVAQXOG ...« (f. 21v).2"

Then the priest places the infant in front of the holy doors and
anoints its forehead and chest with oil from the oil lamp.*" The
godparent makes three prostrations and takes the child in his arms
and then the priest reads the extended version of the prayer »Kvgte

206 »igTéov OTL peta TV Yévvnow Th 1’ 1UéQa MTEOTAYETAL TO VITIOV TQ) VAQ TIAXQX
¢ palag eig o AaPetv dvopoa« (f. 20v).

207 JOANNIDES 2004 116-9 (edition and commentary).

208 See the whole discussion in ARRANZ 1983 295-302. See also TREMPELAS 1998 332;
ARRANZ 1996 26-7, 171; IOANNIDES 2004 116-9.

209 »kat eVOLG AapBavel O TAIOV O LeEELS ATIAYEL €LG TO dylov BuoloToLoV Kol
el 1@ otduatt tovtov mMap' fkatéoa TV Aylwv Bvodv €v oxfpuatt
AOTAOHOD, TO aVTO TOLWV Kal €ig TV dylav tedmelav, oxnuatilel avtd wg
npookvvoLv. Kat el pév dopev éoti megiépyetat v aylav todmelav kat kati
T TéooaQa aLTNG LEQT TEAEL O¢ TO oXNUA NG mEookvvioews. Ei d¢ OnAv, eig
pév 1o éumeooBev ovk Amelot H€QOG, eig EékaoTov d¢ TV TELWV &K TEITOL Taa-
Yivetat kai teAet v meookvvnow. Tovtwv 8¢ yevouévwv Aéyet 0 tegelg Tor
NOV &moAvelg tov dovAOV cov. Kai kvkAwoag v dyiav todmelav toitov,
eféoxetat PaAAwv ©opeAov fxos mA. B+ AvoryéoBw 1) mMOAN oL oLEAVOD
onueQov ...« (f. 21v).

210,e10" o¥twe tiBNow avto éumpoodev TV ayiwv Bvodv Kal AaBwv EAalov &k
s kavdnAag opoayilel avTtod O pétwmov kal 10 othboc. Kal Paiwv peta-
volag TEEIS 0 AVAdOX0G AaUBAveL avTO €ig TaG dykdAag avtov« (ff. 21v-22r).
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0 Oc0c MUV, 6 év TecoapdKkovTa NUEQALS WS BOEDOS T VORLKQ
va moooaxBelc ...» (f. 22r).

The whole rite concludes with the priest making the sign of the
cross over the forehead, the mouth and the chest of the infant and
the godparent coming out of the church carrying the infant (»eita
odpoayllel adTOL TO HETWTOV Kal T0 otoua kal 1o otndog Kol
0UTwg O AVAdOXOG AaPavel avTO Kl EE€pxetal, f. 22r).

5. »Prayer for a woman who is about to give birth« (»E0xn étav
KOLALOTTOVEL 1] YUVT) KAl HéAAeL Yevvnoat, f. 22r-v)

»Aéomota Kvgle 6 ®edg 6 mavtokpdtwe, 6 Iatrp tov Kvpiov
kal Oeob kal owtnog Nuwv Inocov Xpwotov, 6 dnUovEYoS Kat
TLOOVONTIG TOV YEVOUS TV AvOQWTwV ...« (f. 22r-v).

Rite of Baptism
The »rite of the holy baptism« (»axoAovOia tob ayiov Pantioua-
t0cg«) occupies the ff. 7r-16v. The first part contains the »prayers for
the making of a catechumenc« («e0xal €ig TO MOLOAL KATNXOULLE-
vov», ff. 7r-10v):

The priest makes the sign of the cross over the catechumen and
reads the prayer »Emi 1@ ovoparti cov, Kvpte, 6 Oedg thic aAnbeiag
i (£ 7r=v).

I Exorcism »Emtiua oot Kogiog, dikBoAe, 0 magoryevopevog ...«
(ff. 7v-8v).

II Exorcism »O ®eog 0 &ytog 6 Ppofepog kat €vdo&og ...« (ff. 8v-
9v).

IIT Exorcism »Kvote Zapaw, 6 @cog tov ToganA ...« (f. 9v).

Prayer »E0x1) €ic 10 mouoat katnXoVHevoV €ig TOV mMEOS oav
Bamtilopevov- O 'Qv, déomota, Kigte, 6 moumoag tov avOpwmnov
.« (ff. 9v=10r).

Renunciation of Satan (f. 10r-v) — Union with Christ (f. 10v).

Profession of Faith (f. 10v).

Prayer »Aéomota Kople 6 Oedg fuwv, mpookdAeoat 1OV dOVAGV
oov ...« (f. 10v).

The priest, after pouring some water into the baptismal font,
begins with the Great Synapte.”’! The five diaconal petitions below
are also included in the Great Synapte’s requests (ff. 10v-11r), and
they are derived from corresponding rites from Palestine, Sinai and
the Middle East:

1. Ymep to0 maoav tob PuxodpOoQov dafFoAov TV dUvVApLLY

&v avte PvOodnval To0 Kvplov denbopev.

2L elta eloépxetal O Legevg Kail {otatat avwdev g KoAvupriBoag kat doxetat T
dLAKOVIKA, HOVOV Vi E€xeL OALYov UdwQ 1) koAvupriOoa« (f. 10v).



320 Gregorios. A. Ioannides

2. Ymég ToL KatamAovtnoar avTOv TV vioOeolav TAC
xaottog, tov Kvplov denbapev.

3. Ymép tob Oelav adTOV KATX TOV AVTITAAWY évdvoaocOat
dvvapwy 1@ EAalw ¢ xoloewe, Tov Kuplov denbapev.

4. Ymép oL yevéoOalr avTOV T)YLAOHEVOV OKEDOG TIQOG
UTodoxTV TovL Belov pvotnolov, Tod Kvpiov denbwpev.

5. Ymép o0 meoumatnoal avtov aflwg e KANoEws 16
£kAN0n, o0 Kupiov denbwpev.

The petitions 2, 3, 4 and 5 already answer to the Cypriot euchology
Great Laura © 91. The first petition is testified in the »diakonika of
Holy Saturday in baptism« of Barb. gr. 336;*"* and in the euchologia
Grottaferrata I. B. IV (10" c.),*” Grottaferrata I. B. VII (10™ c.),*"*
Ottoboni gr. 434 (AD 1174/75, f. 72r)*" and EI Escorial X.1V.13
(12" ¢.).*"® The same request corresponds to the euchologia of Mid-
dle East - Sinai: 959 (11" ¢.),27 961 (11"-12™ ¢.),*'® 973 (AD
1152/53),2" 966 (13" ¢.),”* 982 (13" c.),”*' 991 (14™ c.).**

After the prayer »O ebomAayxvog kat éAefuwv Oeog ...« (f. 11r-
v), the sanctification of the water follows »Méyag ei Kvgie ...« (ff.
11v-13r), then the oil blessing »Aéomota Kopte 6 ®eog UV v
natégwv MUV O Toig &v T KiBwt@ To0 Nwe ...« (f. 13r-v) and the
anointing with oil (ff. 13v-14r).

Then follows the baptism of »the infant« (»to0 mawiov«) in the
water (f. 14r), the prayer of holy chrism »E0Aoyntog el Kvote 6 Oeog
0 INavtoxeatwo ...« (f. 14r-v) and the anointing with holy chrism on
the face, the eyes, the nose, the mouth and the ears (»eic te TO
MEOCWTIOV, TOUG OPOAALOVS, TOUG HUKTAEAS, TO OTOHA Kal T& dVO
tax, f. 14v).

Immediately after the dressing, the priest reads two prayers:

212 PARENTI - VELKOVSKA 2000, 125 (No 120.10) »dacovied tob dyiov ZapBatov eig
T0 Pamntioat«.

213 PARENTI 1994, 37 (No 159).

214 PASSARELLI 1982 110 (No 155.33).

215 THIERMEYER 1992 92 (No 121.7).

216 PARENTI 2011 179 (No 5.7).

217 DMITRIEVSKIJ 1901 54.

218 Tbid. 78.

219 Tbid. 92.

220 Tbid. 208. Euchology from South Italy.

221 Tbid. 235.

222 Tbid. 332. See also the diaconal petitions of the sanctification of water of Epiphany
in Sinai 974 (AD 1510), see ibid. 678 correspondingly. The petition also responds
to several euchologia of the 12"-17" century of EBE, see TREMPELAS 1998 351,
353.
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1. Kvoote, 6 @eog pav, 0 dx ¢ émibéoews TV XEQWV TOD
npeofButeglov katamépnwyv to [Tvedpa oov 10 dylov Toig
Bamtillopévols, avtog katl TOV doLAGV oov, TOV detva, OV
evdOKNoac PamtioOnvat O’ EUoD TOL ApAQTWAOD Kal éAa-
xlotov dovAov oov, eDAGYNOOV eVAOYIV TTVeELHATIKTY, (Vo
avfavéuevog &v mdor ayoaboeQyla TMANQEOL Tt OX TEOOTA-
YHato €v toldkovTa kal v EEfkovia kal v ékatov. Ot
ayaBog kal pLAdvOowmnog Oeog Doy eLs Katl oot v doav
avarépnouev» (ff. 14v-15r).

The same prayer is found in the other two Cypriot euchologia Great
Laura © 91 and Korones 8 and in EBE Suppl. 724 (14"-15™ c.).**
The »&e0XT) TOD KOUKOVA{OV« in Sinai 961 (11™-12" c.) aligns with
the prayer mentioned above in its first part, but differs in the se-
cond.*

2. »Prayer of the priest«:

evxn tov iepéws: EvAoynon oe 6 Oedg, tékvov, Koplog 6
Beo0g €k Lwv Kal dolg viovg TV viwv oov Kal Buyatépag
TV Buyatéowv oov kat dois ta dyaba TegovoaAnu mdoag
tag uéoas g Cwng oov. Ot atte 1¢ Oeq meémel dOEa T
evAoyoLVTL Kal dylhlovTL iuag mdvtote vov kat ael (f. 15r).

The same prayer is found in the Cypriot euchology Great Laura © 91.

The whole rite concludes with the priest and the believers chant-
ing the hymn «‘Ocot eic Xpiotov éBamntiodnte ...» three times, while
going around the baptismal font again three times («kUxA@ TNg
aylag koAvuprBoac toitov», f. 15r1).

After the final Dismissal, the Polychronismos of the newly bapti-
zed and his godparents is completed.” Polychronism is found in the
other two Cypriot euchologia Great Laura © 91 and Korones 8, as
well as in other euchologia of the 14™-16™ century.**

Ablution and tonsure
Finally, the manuscript delivers three prayers for the ablution (»eig
10 dmoAvoat T otavlor ToL Toudiov peTa TO PanTiIopas, ff. 15r-
16r):

1. Aéomota Kogte 6 Oeog v 6 dux ¢ kKoAvur0oas ... (f.
15r-v).
2. O AVtowotv apaQTiwy dix tov dyiov Bantiopatog ... (f. 15v).

223 TREMPELAS 1998 370 (A).

224 DMITRIEVSKIJ 1901 79.

225 ,Kai motel AmOAVOLY: kAt TOAVXQOVEL TOV VEODWTIOTOV LV TOlG avadoxows« (f.
15r).

226 TREMPELAS 1998 369 (Q), 370 (A).
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3. O évdvoduevéc oe tov Xpotov kat Koglov kal Oegov
MUV ... (ff. 15v-16r).

At the end of the prayers, the child is rinsed with water.?”’

Then follows the prayer for the tonsure of the child (»eig 10 dmo-
Kovgevoat mawiov«) »Aéomota Kogte 6 ®eog fjuv 6 1 eikdvL oov
...« (f. 16r-v), the hair cut in the form of a cross by the priest saying
»Kelpetal 6 do0Aog tod Oeov, 6 delva, TNV KOUNV TS keDAATNG €lg
0 Ovopa tob ITateog kal oL Yiov kal tod Ayilov ITvevpatog« (f.
16v) and the inclination prayer »XL¢ iketevopev, Kogte 6 ®eog pav,
0 €K ToD TANEWHATOG TS KOAVUPNOAGC ...« (f. 16v).

Conclusion

Two Cypriot liturgical manuscripts (Paris grec 1590 and Oxford
Bodleian Auctarium E. 5. 10) record and preserve the Constantino-
politan liturgical tradition of the Great Church even at the end of
the 14" century.

The three Cypriot euchologia of the 16" century (Great Laura ©
91, Korones 8, Benaki 79) follow the corresponding rites for a late
era of euchologia (14™-16" century) where baptism is no longer col-
lective (remnants of the use of collective baptism can be seen in the
use of the plural number in prayers), concerns mostly infants and is
performed independently of the Divine Liturgy without reference to
the Holy Communion of the newly baptized. The ablution rite, as
well as the tonsure rite, are also performed right after baptism
(Benaki 79) and separately from baptism, either in eight days (Koro-
nes 8), or in three days (Great Laura © 91) after baptism.

Of particular importance is that in the three Cypriot euchologia
several liturgical elements that refer to the liturgical centres of the
Middle East, Jerusalem and Sinai are identified and recorded:

1. Pre-baptismal rites (first, eighth, fortieth day) - prayers, anoint-
ing with oil from Panagia’s candle in the completion of the forty
days of the infant, baptism in the case of an emergency.

2. Petitions of the Great Synapte for the rite of baptism.

3. Prayers in the rite of baptism »O deomotng kat Kvglog fuav«
(Great Laura © 91), »Evdoknoov 1), Kvgie 6 Oeog nuwv« (Great
Laura © 91) and »Kvgte, 6 ®eoc Nuav, 6 dx ¢ érubéoews« (Great
Laura © 91, Korones 8, Benaki 79).

4. Accompanying phrases while dressing up with emfotia clothes.

227, Eltac AaPav Bapprikiov kawvov €€ Gdatog dmoamoyyilel to pétwmov avtod Kai
T OTA Kok T Aot Kok Aéyer AmeAovo0ng, épwtiodng, 1ytkodng, €ducouaOng
elg do&av TTatpde, Yiov kai Aylov ITvebpatoc« (f. 16r).
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5. Delivery of the newly baptized infant to its mother at home, poly-
chronism, doxological conclusion »EvAoyntog 6 Oeodg 6 Pwtilwv ...«

At the same time, liturgical elements from the ancient liturgical
sources of Constantinople are preserved in the three Cypriot eu-
chologia (such as the entry of the infant to the Holy Sanctuary and
the proskynesis of the Holy Altar), as well as unique peculiarities of
the island, such as the priest’s prayer to the newly baptized infant
«EvAoynon oe 6 ®cog 1ékvov» (Great Laura © 91 and Benaki 79).

We have the sense that the example of the baptism rite in Cypriot
liturgical sources is enough to give a first lucid image of the liturgical
wealth and the great charismatic diversity not only of the important
liturgical centres, but of the periphery itself.**®

Cyprus is not just an obligatory commercial refueling station; it al-
so remains diachronically an important place of pilgrimage, a shelter
of temporary stay, and an island of permanent hospitality. Cyprus
accepts, hosts and welcomes as its own children patriarchs, archbi-
shops, bishops, priests, monks and believers from all the major ec-
clesiastical regions.

Its geographical, political, cultural, commercial, spiritual and ec-
clesiastical position renders it an essential crossroad of the great li-
turgical centres of Constantinople, Jerusalem, Sinai, Alexandria and
Antioch. At the same time, the insular way of its existence in the
depths of eastern Mediterranean ensures its creative autonomy. The
liturgical praxis in Cyprus is distinguished by its uniqueness through
which it accepts, assimilates and experiences the functional effects of
the major liturgical centres.*”

228 For the great importance of the »Byzantine periphery« in the formation of today’s
known »Byzantine rite«, see R. F. TAFT, A History of the Liturgy of St. John Chry-
sostom. VI: The Communion, Thanksgiving, and Concluding Rites (Orientalia
Christiana Analecta 281) Rome 2008, 787-93; S. PARENTI, L’Eucologio slavo del
Sinai nella storia dell’eucologio bizantino (Seminario del Dipartimento di Studi
Slavi e dell’Europa Centro-orientale Universita di Roma »La Sapienza«, Filologia
Slava 2) Rome 1997; ID., Towards a Regional History of the Byzantine Euchology
of the Sacraments, in: Ecclesia Orans 27 (2010), 109-21; ID., The Cathedral Rite of
Constantinople: Evolution of a Local Tradition, in: Orientalia Christiana Periodica
77 (2011), 449-69; ID., L’eredita liturgica di Gerusalemme nelle periferie di Bisan-
zio e tra gli Slavi meridionali, in: C. ALZATI - L. VACCARO (ed.), Gerusalemme: una
Citta tra Terra e Cielo. Le Religione - Le Chiese (Storia Religiosa Euro-Mediterra-
nea 3) Varese 2014, 289-304.

229 For a complete discussion and documentation of the liturgical Byzantine periphery
of Cyprus, see G. A. IOANNIDES, II manoscritto Barberini greco 390: edizione e
commento liturgico (P10, Excerpta ex Dissertatione ad Doctoratum), Rome 2000
85-6; ID., Kvmpoc: otavpodpout Aettovpyikwv kévtpwv KovotavtivovnoAne kal
Méonc AvatoAnc. H mepintwon tov kvmplakov evxoloyiwv, in: Ipaxtika A’
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PHOTOGRAPHIES

1. Basilica of Saint Epiphanius, the baptismal font (by Dr Andreas Foulias)

Aettovpyikov  Zvvedpiov, 30-31 Maiov, Aepecoc 2014, Tepa Xvvodoc Trc
ExxAnoiac ¢ Kompov (forthcoming).
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Fig. 2. Basilica of Kourion, plan of the basilica and its annexes including the
baptistery (Megaw 2007 75)
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the basilica and its annexes including the baptistery
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Fig. 3. Basilica of Kourion,
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(by Department of Antiquities Cyprus
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Fig. 4. Basilica of Kourion, the baptismal font (by Thomas Sagory)

Fig. 5. Basilica of Saint Philon, the baptistery (by Thomas Sagory)
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Fig. 6. Basilica of Hagia Trias, the baptismal font
(by Dr Eleftherios Charalambous)

Fig. 7. Baptistery of Panagia Petounta in Mazotos, the baptismal font
(by Dr Andreas Foulias)
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Fig. 8. Basilica A of Saint George in Pegia, the basilica and the baptistery
(by Thomas Sagory)
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Fig. 9. Church of Panagia in Kophinou, plan of the church (by Dr Eleni Prokopi-
ou)
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Fig. 10. Church of Panagia in Kophinou, the church with the baptistery
(by Dr Eleni Prokopiou)

Fig. 11. Church of Panagia in Kophinou, the baptismal font (by Dr Eleni Prokopi-

ou)
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Fig. 12. Church of Panagia in Choirokoitia, plan of the church

(by Dr Eleni Prokopiou)
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Fig. 13. Church of Panagia in Choirokoitia, the baptismal font

(by Dr Eleni Prokopiou)



